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Hough I greatly diſlike the ſenti- 
| ments of Richard Coppin, yet their 
obſoleteneſs would have effectually ſecured 
them from my attacks: had they not been 
now re- publiſhed and fold, as it were under 
my noſe; many of my hearers, being ſub- 
ſcribers to the re- printing of them. From 
which circumſtance, it being quite natu- 
ral for the public to ſuppoſe that our doc- 
trines are congenial; I thought it right to 
undeceive them: by giving them, in all 
theſe particulars, a ſpecimen of my ſenti- 
ments; which muſt neceſſarily be the ſen- 
timents of all ſuch, who underſtand, and 
believe the doctrines which I preach. Un- 
to this, with the deſire of ſome friends, 
the following Remarks owe their exiſtence : 
much rather then to any ſanguine expecta- 
tions by me entertained ; of convincing ſuch 
(of their error) who have already turned 
aſide. For, where there is no heart for 
the authority of ſcripture, nor an ear to 
receive the arguments of reaſon, it is in 
vain for man to attempt the conviction 
and inſtruction of his brother: as objects 
of pity, all ſuch muſt be left to the wiſe 
a 2 dom , 


dom, power, and neſs of him that 
made them: and who only can convince 
them of their error. 


As I am rather confident of my matter, 
than of my manner, I hope the candid 
reader will paſs over all faults of the latter, 
and attend particularly to the former, ho- 
nouring it with their credit, as far as it 
mirc with the ſcriptures and right rea- 

n. | ; 
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Detected and Refuted, S. 


My Dear Falzxps, 


FL NYONTROVERSY is net my element: 
yet, if (in the ſmalleſt degree) it will 
contribute to your pleaſure, and ſatiſ- 
faction, for me to caſt my mite into the 
treaſury, I ſhall readily comply with your 
deſire. ; 5 ; 

You deſire me to give you, and the public, 
my opinion of Coppin s works; as they are now 
te- publiſning. 

That 1 might be able to do this ſincerely and 
impartially, I applied myſelf with the utmoſt 
care, and candor, to the reading of them.—I 
read three numbers of a work, intitled, Michael's 
oppoſing the. dragon, &c, and alſo another 
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Having thus far qualified myſelf to give you 
an anſwer , I ſhall firſt tell you, as a matter 
not at all foreign to your enquiry, that I was 
not in the leaſt degree acceſſary, no, nor fo 
much as privy, to the preſent re- publication of 
Coppin's works, or to any part thereof, 

As to the author, I think him unneceſſaril 
abſtruſe: He labours to cloath himſelf who 
darkneſs as with a garment, and carefully 
avoids ſpeaking intelligibly, except when he 
rails at his antagoniſts: and then he uſes great 
plainneſs of ſpeech. But, to darken counſel, 
with words without knowledge, is the grand 
arcanum of myſticiſm : and by ſome, reckoned 
to be the infallible criterion of ſpiritual teach- 


ings: witneſs Mr. Cayley's preface, to part of 


this author's works. : 

Again, inſtead of ſubmitting, when pinch 
by argument, or manifeſtly oppoſed by truth, 
he is very evaſive: and often begs the queſtion, 
that he may have an opportunity of beſpatter- 
ing his adverſary, and of giving his own ſyſ- 
tem an air of plauſibility, 3 


One inſtance of this, I ſhall give you, out of 


the many that may be gathered from his works, 


No. 3. chap. 12. of Michael oppoſing the dragon. 


Where, (becauſe his opponents argue for the 


reſurrection of the ſame body) he infinuates that 
they plead for the reſurrection of a ſinful body: 
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whereas there was nothing farther from their 
thoughts : and this he very well knew. | 


If 
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ay | 
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It was ſuppoſed by many, and even affirmed by ſome, 
that I privately encouraged the re- publication of is dy 
VE, 


works. Which accounts for my manner of ſpeaking a 


(71 ; 

If I affirm, that the ſame body that died, and 
was buried, ſhall riſe again: doth it follow 
from thence, that it mult riſe a ſinful body? 
I muſt deny it, except Coppin had proved, or, 
that his admirers will yet prove, that ſin is a 
property, or part of the body, and' eſſential to 
its exiſtence—And that would be juſt the ſame 
as to ſay, that a leproſy, a fever, a delirium, 
being diſorders in the body, are a part thereof; 

and that the body cannot exiſt without them. 
Again, I think him opinionated, and con- 
ceited, even to ſillyneſs: as appears from his 
boaſtings of light, knowledge, purity, Ce. 
above his fellows ; though there is not a leaſt 
ſpark of this pre-eminence diſcoverable : neither 

in his ſpirit, nor manner. | 

As to that infallibility which he pretends to, 
in all his ſilly, unſcriptural determinations; I 
believe every man of ſenſe, will attribute it to 
ride and ignorance. —_ he affects to treat 
is opponents in a very ſupercilious manner, 
yet he cannot-help diſcovering, that their accu- 
fations- give him ſmart. He betrays a much 
greater fondneſs for himſelf, than becomes an 
apoſtle : by complaining of his perſecutions, 
Sc. But I ſhall now leave the author, and 
take notice of his doctrines. | 
In his book, intitled, The advancement of all 
things in Chriſt , (the ſame which Mr. Cayley 
hath authorized, and bleſſed with the higheſt 
encomiums) he begins with this hypotheſis : 
That there are two principles, or qualities, in 
man; which he calls good, and evil: and that 
theſe principles are the elect, and reprobate ; 
the believer, and unbeliever; the ſaved, and 
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the damned; the Jacob and Eſun; the Chrif, 
Sc. in every man. And, that the Perſons of 


mankind are not at all concerned in any of 


thoſe character. For ſaith he, God hates 
« no man's perſon, but the evil in the perſon : 
„ neither doth he love any man's perſon any 


« farther than as they ſhew forth ſomething of 


„ himſelf.” | vp 

This is not only unſupported by ſcripture, 
and common ſenſe; but - diametrically oppoſite 
to both. Doth the word of truth ever affirm, 
or even ſuppoſe, that there is any good in man? 
did the prophets, our Saviour, or his apoſtles, 
ever bear ſuch a teſtimony? Is it not their con- 
ſtant language, that the imaginations of man's 
heart are evil, and that continually? that there 
is none, who doth good, no not one? that we 
are all as an unclean thing, and all our righte- 
ouſneſs are as filthy rags? that there is none 
| but one, even God ? and that all the 
deeds of this world are evil? that in our fleſh 
(or perſon) there dwells no good thing ? 

And as to the ſuppoſition of the principles of 
good, and evil, reſiding in man; the ſame word 
of truth enquires, Vat fellowſhip hath righteouſ- 
neſs with unrighteouſneſs, and what communion hath 
light with darkneſs, what concord hath Chriſt with 
Belial, or what part bath be that believetb with 
an infide} ? NR 
If theſe cannot dwell together in the ſame 
houſe, much leſs can they dwell together in the 
ſame heart; in the ſame perſon. Our Saviour 
tells us, that the ſame perſon cannot ſerve two 
maſters, i. e. God and mammon. The apoſtle 
faith, that the ſame fountain cannot ſend mo 
IE: itter 
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bitter waters and ſweet. Thus the ſcriptures 
ciples being in man. 13 03,821 1 MC: 

For, if the ſame perſon be an habitation in 
common; for God and the Devil, for -Chrif 
and Belial, for light and darkneſs; then would 
the apoſtles. be found falſe witneſſes : | the fame 
fountain would then ſend forth bitter waters and 
ſweet : Chriſt and Belial would then have con- 
cord : and the believer would have part with an 

Again, it is contrary to experience, to ſup- 
poſe the being of thoſe two principles in man. 
The prophets, and apoſtles, all confeſſed, that 
they were ſinners ; and that there dwelt no, good 
thing in them. Their good conſiſted wholly in 
that which dwelt in Chriſt : in what he was 
made of God unto them—and which was re- 
vealed in them by the Spirit of truth. _ 

Every chriſtian, in every age, who have tru- 
ly known themſelves ; have confeſſed, and do 
confeſs, that according to the propenſities of 
their own hearts, they are carnal and fold under 
fin : and that in them, in their fleſh, or in their 
own perſons ; there dwelleth no good thing. 

That all men are ſinners, their actions, ſpirit, 
and manner, fully prove: We judge of this, 
according to what we are taught, to conceive of 
the cg and properties, of the divine — 
and, if we are to judge by this rule, it is 
vious even to common ſenſe, that there is none 
that doth good, no not one. 

The ſu good, in man; is quite invi- 
ſible: If you believe it, you muſt believe it 
unſeen: you muſt take their word, for — 
8 . Rr NR jon 


[ 10 ] | 

they, to a judicious eye, to an unbiaſſed judg- 
ment, can never make appear. So that if God 
loves no man, but in proportion to the 

that is in him, we may look upon the eternal 
ruin of every creature as inevitable. 

This antichriſtian invention, owes its original 
to that ſpirit, which attempts to inveſtigate 
truth by the fluctuating paſſions : by frames, 
and viſions, rather than by the teſtimony of the 
prophets and apoſtles. | 0 

The ſelf-righteous ſpirit was alſo deeply con- 
cerned in the ſcheme: when fondly dreaming 
of goodneſs, and holineſs, in the creature; and 
at the ſame time convinced of the evil, by ſcrip- 
ture and experience; there remained no other 
way of folving the difficulty, but by propoſing 
that there are two principles in man: or two 
diſtinct qualities, i. e. good, and evil. 

Nor has oppoſition to the true Chriſt been 
wanting here. As appears from its aſcribing 
to this phantaſm in man; the whole of the ſal- 
vation, and characters of the Lord Jeſus: which I 
ſhall have occaſion ti ſnew, more particularly, 
in my following remarks, 

Having denied, that the perſons of mankind 
are either the objects of God's love, or hatred; 
that they are either᷑ the ſubjects of ſalvation, or 
condemnation, he, to maintain ſome o of 
conſiſtency, denies alſo the reſurrectij 
body: No. 3. page 67.—80 doe | 
cenſion of our Saviour's body, Ane 
ſurrection, in No. 2. ch. 9. in Hic 
falſified the ſcriptures, and made void the hopes 
of the children of God from the beginning. nk 
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To do this, with impunity ; he pretends 
thar the ſcriptures are an alle ory—that there 
are allegories in the ſcriptures, I deny not. But 
they do not deftroy facts; and make void the 
truth of relation, .and narrative, contained 
therein: Paul, ſpeaking of Abraham's affair with 
the bond-woinan, calls it indeed an allegory— 
but Paul, in ſo ſaying, does not deny that there 
was ſuch a perſon as Abraham, nor that he had 
a ſon by a ſlave : but his allegory conſiſted in a 
ſpiritual doctrine, concealed under that fact; 
until revealed to him by the Holy Ghoſt. 
Where allegories have no affinity to facts, 
and to facts properly ſtated, and aſcertained ; 
the man who attempts to build by them, is as 
though he attempted to build caſtles in the air : 
Such kind of a building is Coppin's : who will 
have it, that the reſurrection, and aſcenſion of 
the Lord Chriſt, is to be underſtood ſpiritually 
or allegorically only. | 
This brings to my remembrance, the dream 
of a certain viſionary, who would be an in- 
ſtructor of others: This perſon, not long ſince, 
being in company where the ſiege of Samaria 


wo 


| was talked of, of what diſtreſſes the inhabitants 
ö felt, how a woman in the rage and fury of 
r hunger eat her own child, c. The ſame perſon, 
f then aſked, with a contemptuous ſmile, whe 
e ther they thought the thing literally true, or not? 
4 Upon their anſwering in the affirmative, the 
; rſon replied : It is not true in your ſenſe; 
3 myſelt am the Samaria : and have 
$ been ſo very ſtraitly beſieged ; that I was 
obliged to eat my firſt-born, i. e. that inward 


. 
goodneſs, which I had brought forth in ſorrow 
and until then had nouriſhed fo carefully. 
But to return; I confefs myſelf ſimple e- 
nough to believe all things that are written in the 
law, and in the prophets; and that I have hope 
towards God, that there ſhall be a reſurrection 
of the dead: I particularly reverence the teſti- 
mony of the evangeliſts, concerning Jeſus Chriſt 
our Lord. And in them we learn, that our Sa- 
viour was God incarnate, God manifeſt in the 
fleſh, the word made fleſh, Sc. and that he 
was a real man; he had a reaſonable foul, 
and a material body : that from infancy to a 
perfect ſtate of manhood, he lived upon this 
earth; going about doing good, and fulfilling 
all righteouſneſs. And, that as a man, he felt 
pain, ſickneſs, wearineſs, hunger, thirſt, joy, 
forrow, Sc. That in the article of his ſuffer- 
ings, his ſoul was ſorrowful, even to death; 
whilſt his body was ſcourged, crowned with 
thorns, ſpit upon, buffeted, and treated with 
the utmoſt indignity. And after all, by many 
wounds, he was nailed to a croſs; where, 
having vented ſtrong cries and tears, he expired 
under the torment. That, when dead, he was 
taken down from the croſs and laid in a ſepul- 
chre, wherein never man was laid before—that a 
guard of ſoldiers was appointed to watch the 
tomb, leſt his diſciples ſhould ſteal him away 
that on the third morning, notwithſtanding all 
their pre-caution, the angels deſcended; and 
ſmiting the keepers with deadly fear, rolled the 
None from the mouth of the tomb: (this was 
altogether unneceſſary if the material body did 
not riſe again)—that the very identical body of 
our 
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our Saviour, which was laid in that grave, did 


then ariſe; and'ſhewed himſelf alive to his diC- 


ciples. All this I aſſuredly believe. He firſt 
convinced his diſciples of the truth of his reſur- 
rection, by his well-known form and features; 
by his voice, manner and matter of ſpeech. 
He ſecondly ſhewed them the wounds in his 


hands and his feet, by which he had been nailed 


to the croſs : as they well knew how he had been 
treated; thoſe marks, being perfectly correſ- 
pondent, ſhewed them it was he. Thirdly, he 

ropoſed to Thomas (who was the moſt incredu- 
four of them all) in the preſence of the ten, 
that he ſhould put his hand into his fide, and 


his fingers into the nail-prints : and to them 


all, he propoſed that they ſhould handle him, 


and ſee, for that a ſpirit had not fleſh and 


bones, as they might perceive him to have. 

He converſed with them, he eat and drank 
in their preſence; and gave them every poſſi- 
ble and neceſſary proof of his reſurrection, in 


that material, individual, identical body; which 


was crucified and laid in the ſepulchre. After 
continuing with them for the ſpace of forty 
days, he, (in their „before their eyes) 
lifting up his hands and bleſſing them, aſcend- 


ed up on high: an intervening cloud receiving 
him out of their ſight. And they were then 


told, that that ſame Jeſus ſhould come in like 
manner as they bad ſeen him. aſcend, 
Now, as it is manifeſt, that he retained the 


identity, and corporeity of his body, to the 
moment of his aſcenſion; it belongs to the 


ers to tell us what became of his body, 
did not aſcend ; what mountain, ar hill, 


WAS 
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they a limited application to his 
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was it found upon afterwards? did it diſſolye 


into air? or is it preſerved ſomewhere until he 
come again ? (becauſe they were taught, that he 


* ſhould come again, in like manner as they had 
| ſeen him aſcend) If it is, let them tell us 
where? Did not the manner wherein they ſaw 


him aſcend, and in which he was to come 

ain, relate to the realicy of his perſon, and 
the method of his aſcent? and alſo to their 
ſeeing him with their bodily eyes? I think it 


did: Let ſuch who think the contrary, con- 
vince me of my error if they can. 


Again, if the body of Chriſt did not aſcend, 


it will be pretty difficult to affix a meaning to 
the term: It cannot be applied to the god- 


head; the nature and properties of which, 


| denies all circumſcription and paſſibility : nor 


can it be applied to the human ſoul only, for 


reaſons given below. 


To 


—_— 


The terms de/cend, and ene imple} either a change 
of ſtate, or change of place, or both. But the godhead as 


| omnipreſent, impaſſible, unchangeable, &c. cannot admit 


of change in either : Therefore, theſe terms cannot be ap- 
plied to our Saviour re ſpecting his gadhead only—Nor have 

Gul becauſe it doth not 
appear, that our Saviour ever manifeſted his perſon, his glo- 


xy, his ſalvation, but as in the matter and form of a human 
body. He is repreſented, as inhabitant in ſuch a body, kt 


the formation of Adam—when, as the image and likeneſs of 
God; he was alſo the firſt born, and the beginning of his 


creation; exhibiting in himſelf, the model after which man 
- was to be created. In the form, and manner, of a human 


body, he appeared unto Abraham—in the ſame manner, and 
form, he wreſtled with Jacob— in the ſame likeneſs he a 


o_ to Moſer, Toſbua, Job, Iſaiah, Ac. And in ſuch a 
be always mani 


manifeſted himfelf unto his apoſtles, as well —_ his 
| ur- 
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Io turn all the ſcripture-account of our Sa- 
viour's reſurrection, and aſcenſion, into ſuch 


an allegory, as deſtroys the facts; is juſt the 
ſame, as if they denied that there ever was 
ſuch a perſon as Pay! the apoſtle : but that all 
that is ſaid of him, relates to certain diſpenſa- 
tions which mankind paſs under in their own 
minds. And again, in hiſtory ; it is as though 
we' ſhould aver, that there never was ſuch a 
perſon as our king Harry the fifth : but, that 
the tradition of ſuch a perſoff, and of his bat- 
tles, and victories in France; relate altogether 


to the good principle in man, the divine power 


fighting and conquering in the France of our 
nature. ” | 

What would be our conceptions. of ſuch a 
ranting ſpirit as this, madly drawing every 
thing into that devouring vortex, HIMSELF? 1 
believe, that the moſt. charitable conſtructions 


we 


—_— 
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reſurreQion, as before: and in the ſame manner doth the 


Holy Ghoſt now reveal him: when he takes of the things 
which are his, and ſhews them unto us. Hence it is mani- 


feſt, that the Lord Jeſus always occupied a human body; 
'both in matter, and form : particularly in his deſcenſion and 
aſcenſion, When he deſcended to a fellow-feeling with the 


creatures, even to the loweſt depth of human miſery ; it was 


in the whole man, conſiſting of body and foul. When he 
deſcended into torment, where the pangs of death encompaſſed 
him round about, and the pains of hell gat hold upon him; 
it was as the whole man, conſiſting of body and ſoul. In 
the ſame ſenſe he deſcended into the chambers of death, ex- 
ploring the ſides of the pit; and finking to the lower parts 
of the earth. The apoſtle aſſures us that, he that deſcended, 
is the ſame alſo that aſcended, up far above all heaven. 
Upon which authority, we affirm ; that the body of the Lord 
Jeſus is riſen from the dead, and aſcended up on high. 
otherwiſe he who deſcended, is not the ſame that aſcended, 


11260 | 
we could poſſibly put upon ſuch "ſentiments, 
would amount to this: The poor creature is 
altogether under the baneful influence of igno- 
"rance and pride. | 

And is not this the caſe with the author, 
whoſe writings are the ſubje&t of my preſent 
conſideration, and indeed” with the myſtics in 
general? do not they pretend to account for 

the truth of all things in themſelves? They 

certainly draw all ſcripture-fafts, ſuch as the 
Incarnation, perſonality, birth, life, ſufferings, 
death, reſurrection, and aſcenfion of Cbriſt; 
into their own vortex: and deny their reality, 
or at leaſt their uſefulneſs in any other ſenſe, 

I need not uſe many arguments to prove, 
that whilſt a man, by ſuch a conduct, betrays 
the moſt wretched ignorance of himſelf : he alfo 
gives evidence ſufficient, of his being one of the 


Children of pride. The bleſſed Jeſus ſaith of 


himſelf, I am the truth. But the perſon above- 
mentioned, conteſts the point with him: by 
declaring that the truth of all things is to be 
looked for in man. And thus as a thief and a 
robber, he ſteals the brighteſt jewel in Immanu- 
es crown; to ornament ſelf with. | | 

Allow but the facts of the reſurrection, and 
aſcenſion of our Saviour's body; and then you 
may ſpiritualize as much, as high, as refined as 
you pleaſe upon it; provided you always 
crown the head, by keeping the pre-eminence 
and exaltation of our Saviour's perſon. in view : 
otherwiſe, the ſpirit which is in you, with all 
its niceties and appearances of piety, is but an 
antichriſt. . if 


„ . 
Ill the reſurredtion of our Saviour's body, be 
aſcertained, in the ſcriptures; and guaranteed 
by all the apoſtles, as it ſurely is; we may eaſi- 
ly come to a detggmination, concerning the re- 
farte&ion and futute ſtate of our own bodies: 
for the apoſtle tells us, that our bodies ſhall be 
faſhioned like unto the glorious body of the Son 
of God. The New-Teltament teaches us, that 
the reſurrection of the Lord Feſus, his ſtate, 
as then appearing and manifeſting himſelf, is the 
perfect pattern, and ſample of our ſtate and con- 
dition eternally with God. 
What does the term reſurrection imply, if 
not the riſing again to life, of that which was 
ſubjected to death? But the foul is immortal, 
as proved from ſcripture and reaſon, and can- 
not die. It is the body only that dies: There- 
fore the future reſurrection of the dead, if there 
be any, muſt be that of the body, and of the 
body only: otherwiſe there is no meaning in 
LC Ne 0s 8 2 
the ſcriptures, as in raiſing 
he. 104 u de be. 44 from 2 
of treſpaſſes and fin, wherein they were involved 
in the firſt Adam. There are thoſe alſo, who 
apply it to that quickening, of renewal, which 
is effected and wrought in the ſpiritof the mind, 
through the manifeſtation of the truth. 

To limit and confine the term to this, is cer - 
tainly to = a future reſurrection, ang ta 
commence diſciples of | 
of whom hear what the apoſtle Pa aur : 
Their word will eat as doth a canker, wo cons 
$416 - B corning 
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Hymeneus and Piet, 
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| cerning .the truth, have erredy ſaying, bas tze 


reſurrectian is paſſed already: and overthrow the 
A 7 he Jen a. os Dal to ſet 


up his own opinions in ſition to the apo- 
Nie, | is not to be r : but for peo- 


* profeſſing 9 Chriſtians a 
nowledge the ſpirit ſpeaking es, 
to be infallible : _— uch to ** ce 610g | 


tions of a private ſpirit, to the public teſtimony 


of the diyine word: is very ſtrange and incon- 


ſiſtent. 

For my own part, I do not ſee that death dif- 
ſolves the union between ſoul and body, any 
more than what ſleep doth. In ſleep, the body 
is paſſive and inactive, as in a ſtate of death: 
and yet the union of ſoul and body is diſcover 
able in ſleep.—So alſo in epileptic fits, e. 
when the body is deprived of motion, and ſenſe- 
leſs as a corpſe; when all the channels of ad- 
vice are ſtopt, and the common ſenſorium de- 
prived of intelligence: the foul doth then evi- 
dence her own exiſtence; and confeſſes her uni- 
on to the body, by retaining its organs: which 
ſhe oecupies in the ſpiritual world; (of which 
world the ſqul herſelf is a — 504 though ac - 
cording to thin preſent, ſhe hath ceaſed from 


by exerciſe of the . eye, ear, 2 


* Peach being only a ſleep, a ſtate of 


lion, reſpektifc the exerciſe 8b bodily of pe 
deſtroys not te unity K | ſoul and body; nor 
does it hinder, but that the ſoul poſſeſſes the 


bodily organs, in her e of unity to 
* . 
Should 


6 4 ͤ 
Should it be ohjected, that death is ſuch a 
ſteep as deſtroys the body: I anſwer, The 
change,” or alteration of the body in death, re+ 
pects form and manner only, and doth not im- 
ply the loſs of matter: or that it loſeth its iden- 
tity: eee that death anni- 


hijates the body. The ſcriptures ſpeak of mat 
as conſiſting r mee pas boch, foul, any 
ſpirit. The body is meerly material, earthly, 
inactive and ſenſeleſs: And yet the body. itſelf, 
is featfully and wonderfully made: That wiſ- 


, 


; 


dom, power, and glory which manifeſt them- 
ſelves, in the exquiſite workmanſhip and ſtruc- 
ture of the human body, effectually demon- 
ſtrate that it was built for eternity z and not fac 
. ory. EN. 7 
The ſecond part of man, called his ſpirit, is 
his ſenſes ; This ſpirit, dwells in, and is united 
unto the whole body; even in, and unto every 
minute part thereof. This ſpirit, is guardian to 
the body, diſcovers bodily dangers, and con- 
cerns itſelf for the prevention of them. It alſo 
diſcovers what is. good for the body, aſſenting 
to it, and chuſing it. This is the ſpirit, that 
immediately occupies the bodily organs in this 
material world. It hears through the ear; it 
ſees through the eye; it ſmells through the 
noſtrils; it taſtes through the palate ; it fecls 
through the fkin : and ſwifter than lightni 
it ſends” intelligence of all irs diſcoveries to the 
common ſenſorium: where, in the, head, as in 
the pre- eminent member, the ſpirit hath its 
higheſt reſidence: according to the determina». 
tions there, which are as peedily — 
on B 2 i 
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ted to the whole; the paſſions predominate : 
either love, Joys ſorrow, hatred, anger, Gr. 
Thus far this ſpirit is in common to men and 
brutes. 2 

But this ſpirit in man, as dwelling in, and 
united unto every minute part of his body, is 
alſo united to his ſoul: And thus becomes the 
medium of unity between ſoul and body, in the 
rational creature. 5 

The ſoul in man, is an immortal conſciouſ- 
neſs of exiſtence, having the powers of think - 
ing, reaſoning, reflection, will, reſolution, Cc. 
— This ſoul, united to the animal ſpirit in 
man; improves, and raiſes that ſpirit in him, 
much above what it is in the brutes. Thus, 
though the faculty of ſpeech be in common to 
man and other creatures, as birds, &c : yet the 
latter has not the power of invention, order and 
reaſon, and can only ſpeak at random what 
they hear. But man has reaſon, invention, 
order and deſign in his ſpeech : which proves, 
that the principal, or head of the triad, in his 
; compoſition ; is a ſpiritual dignity. 1 
Ass the ſoul in man, is immediately united to 
the ſpirit, and the ſpirit to the body; I would 
obſerve, that the ful always retains the ſpi - 
rit: Hence it is ſaid, that the ſpirit of a man 
goeth upward (i. e. in conjunction with the 
ſjoul which is divine) whilſt the ſpirit of a beaſt 
(as not arid a divine and immortal ſoul) go- 
eth downward, W477 
As the ſoul, in man, retains the ſpirit, and 
lifts it upward with herſelf—ſo does the Spirit al- 
ſo retain the body, in its organical ſyſtem: Ven 
W 


— 


211 | 
when the material machinery is ſubjected to cors 
ruption, and ferment in the grave *, | 

In a dream, when the body is as dead, the 
ſoul, by the medium of the animal ſpirit, occu- 
pies its organsz and feels the paſſions, ſome- 
times to very great degree. Nor, doth the bo- 
dy's being in the grave, hinder the ſoul, (who 
by the medium of the ſpirit, holds the body in 
union through all its changes) from ſo retain- 
ing the organical ſyſtem thereof, as to feel the 
paſſions ; -us perfectly at leaſt as ſhe does in a 
dream—for which reaſon, the apoſtle with the- 


utmoſt —— ty calls death a fleep. 

And here, it may not be Shree, of to obſerve, 
that fleep doth not always imply reſt, There 
is a ſleep; which, with very unpleaſant dreams, 
— troubles the mind; and fatigues the 
body: Tired, diſtreſſed, and tormented ; we 
find gladneſs in awakening from ſuch a ſleep; 
and reſt, in reflecting that our miſery was but a 

I have been credibly informed, by fome who 
have undergone the operation ; that after the 
amputation of a diſeaſed member, the patient 
has felt pain, (in every particular to their ſen- 
ſes) as if in the ſeparared limb: uſt as though 

; B 2 21 ir 


* 


* 


May we not ſuppoſe that the ſoul, by the medium of 
the animal ſpirit, may (even after death) retain the body: 
reſpeQing its mode, and its neceſſary conjunction; for the 
operations of the foul: in a manner ineffable, and peculiar 
to ſuch a ſtate ? hence * the organs thereof, as ſuited 
to the ſpiritual worlds the ſoul may be capable of hearing, 
ſeeing, feeling, Oc. and alſo of appearance in an rial, or 

adowy form: and of ſubjection to the paſſions—ſo far, as 
to render her ſuſceptible of joy, or miſery, in = future ſtate ? 


22,1 

it. was yet in union with the body, The truth 
of this I ſhall not attempt to inveſtigate here: 

Yet I profeſs to fee no cauſe, why the ſoul, 

through the animal ſpirit, may not, according 
to the laws and powers of union; feel as by and 
in the body, though the latter according to 
ſenſe be put off: And if fo, the, ſoul cannot 
but long for the time; When the body having 
undergone its neceſſary ferment, ſhall he raiſed 
in glory and im mortality; like unto that ot the 


ſon of God: a fi habitation lar 1 (port n 
dwell in. 


— 


We look hs the * of al „ a 
repreſentations, which we have in dreams; un- 

to thoſe that we have when awake: when the 
—_— machinery is in exerciſe,” So may de- 
parted ſpirits luok forwards, from their viſiona- 
ry enjoy ments: for perfection, for conſummate 
bliſs, to the reſtitution of all things. When 
the body ſhall be raiſed; when the creature it- 
— ſhall be reſtored from the bondage of cor 

uption, and brought into the glorious liberty 

the ſons of GOd when the redemption - (to 
wit, that of the body) ſhall. be fully come 
when every ſeed ſhall have its own body, 

The apoſtle ſaith, [f ye be Chriſt's, this, are ye 
Abram's ſeeq—And elſewhere, ſpeaking of our 
Saviour, he ſaith, that he took upon him the ſecd 
of Abram—And again, that we are one fleſh 
with him—that we are his fulneſs—that we are 
mombers of his body, of his fleſh, and of bis bones. 
From theſe, and many other teſtimonies. in the 
divine. word, it appears that we ate com 
hended in Chriſt: our bodies, in his body; and 


[234] 
our fouls, in his fout?"He bing It HnfeF;"the 
fountain of lives, | 
Tf it be true then, chat Obip Avid biet, in 
the whole man, conſiſting of boch andfoul ; as his 
reſurrection ſufficiently nonſtrates: then wefe 
our bodies, ſaved-in bis body; unf bur fouls, in 
his ſoul. Unto which ſalvation; 7. C. of our ſouls, 
in his ſoul; we come up even in this life 
through the knowledge of the truth, we attain 
to the end of our faith; © But we are yet obliged 
to wait, for the redemption ; to wit, that of the 
body. We cannot come up, in the preſent ſtate 
of things, according to our bodies, to the ſtate of 
' Chriſt's perfect body : Therefore the apotie 
ſays, We look for the Saviour, the Lord 7 
' Chriſt ; who ſhall change our vile Body. 
But, if the redemption of our ſouls, in the 
ſoul of Cbriſt, did not deſtroy their indivi- 
duality; nor prevent their being brought up, 
through the knowledge of the truth, unto the 
enjoyment of that ſalvation, which they had in 
his ſoul; Wherefore, ſhould it be ſuppoſed, that 
notwithſtanding the redemption of our bodies, 
in his body, hey muſt loſe their individuality, 
they muſt not riſe again, nor be brought up to 
inherit that ſalvation which they 71 in the bo- 
dy of Chriſt? Let me ſay, as there was a time 
for the one; ſo there remains a time for the 
other: when the whole man ſhall be ſaved; 
when both in body and ſoul, he ſhall be for ever 
with the Lord. 
Again, the practice of thoſe who deny the 
reſurre&tion of the body, gives their 9 
the lie. Why are — ſo remarkably fond of 
their bodies ? to feed them, to dreſs them, to 
| B 4 beautit y 
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| beautify them, to preſerve them in health and 
vigour, to hongur them—and to gratify their 


appetites, is the whole employment of life— 
what are all the cares, and toils of life, dire&- 
ed to, but to the body? Man, can reap no 
other adyantage, than food, and cloathing, 
from all his abours beneath the fun. 
What fools then, to make ſuch a momentary 


being, as the body; the ſole object of our care 


and concern to be ſo very unwilling to 
part with them; which excepting lunacy, is 
manifeſtly the caſe with every man: No man 
hateth bis own body. I will ſuppoſe that the 
_ apoſtle, who bare this teſtimony, had at leaf}, 
as m_ underſtanding as a man, and as much 
divine/ light and real piety, as a Chriſtian, 
as un; his admirers; or, as any myſtic 
whatever And yet he, though he knew; that 
he had a building of God; an houſe not made 
with hands, eternal in the heavens : and was de- 


ſirous of being cloathed upon, with that garment 


of immortality : (I ſay) though he was well 
aſſured of this, yet he ſays, not for that we would 
be unclathed—but cloathed upon, ' that mortaliy 
might be ſwallowed up of life. By which, he 
means as I ſuppoſe, that he was not deſirous of 


| being found naked: by the loſs of his body 


but his deſire was to be cloathed upon—both 
body, and ſoul, with that glory and immortali- 


ty which God had prepared for him. 


And again, he faith in another place, Bebold 


4 fhew you a myſtery; we ſhall not all fleep, but 
wwe fall al D 


be changed, in a moment, in the 1wink- 
ling of an eye, at the laſt trump. (For ihe trumpet 
ſhall ſound, and the dead ſhall be raiſed incorru 1 : 


— 0 


[25] 

Ile; and we ſhall be changed.) I apprehend his 
meaning in thoſe words, to be, that ſuch who- 
are alive, at the end of time, ſhall. not die: but 
that they ſhall ceaſe from all vile, earthly qua- 
Jities, in a moment; in the twinkling of an eye: 
The body ſhall be purjfied, and changed, with- 
out putting it off: into an incorruptible ſtate— 
The dead Hall be raiſed incorruptible, and ib ſhall 
be changed, He not only aſſures us here, of the 
body's being ſaved, and of its entering into 
glory: but alſo of its ſalvation, and entrance 
into bliſs, without taſting death. _ on 
Should ſome anchorite in the deſart, 
conſumed with tamine, expoſed to cold, and 
nakedneſs, ſinking under his infirmities, and 
whoſe whole lite in the body, is one continual 
penance. I ſay, ſhould ſuch an one deny the 
reſurrection of the body, as not feeling much 
conſolation from its exiſtence: it would have 
ſome appearance. But for thoſe, whoſe time, 
labour, and ſtudy, are ſpent altogether on ac- 
count of the body; and whoſe chief felicity in 
lite, ſeems to conſiſt in gratifying its appetites. 
I ſay, for ſuch to deny its future bliſs, and to 
treat it only as a pampered beaſt, whereon they 
ride for a ſeaſon, is to act a very unreaſonable, 
and inconſiſtent part. | 

But fo it is: The child of affliction believing, 
that his poor famiſhed or diſeaſed body ſhall riſe 
again, and be faſhioned like 'unto the glorious 
body of the ſon of God; he lays it down in 
hope—whilſt the worldly, jolly, pretended - ſpi- 
ritual man— the refined genius, as he would be 
thought (though poſſibly he hath not one ab- 
ſtracted idea, of exiſtence, ſeparate 2 — 
44 „ 3 y 


[26] 

body) unreaſonably ſuggeſts, that the body be. 
ing meerly brutal; ſhall as fuch, periſh, in death 
everlaſtingly:. / 

Becauſe the ſcriptures ſay, That 22 ad Blood 
foall not inberit the kingdom of God.— And that 
being ſown à natural body, it is 'raiſed a — 
body : there are thoſe who infer, that t 
ſnall not riſe again. But 1 — — th that 
the terms fleſh,” and blood, as uſed in the ſerip- 
tures; doth not always imply, the material bo- 
dy. Sometimes it intends man's natural wiſdom, 
underſtanding, - and reaſon; as where our Sa- 
viour ſays to Peter, Fleſb and Blood hath not re- 
vraled thoſe things unto thet—but my Father which 
is in beaven. Are there any ſo ftupid, as to ima. 
gine that the Lord — thy body has not re- 
vealed thoſe things unto thee ? Upon fer 
conſideration J hope there are none ſuch. n. 

Again, the term intends eaſe, — and 
Mer according to this world: Hence the-apo- 
ſtle tells us, rhat when it pleaſed God to reveal 
his ſon in him, he conferred not with fleſh and 
blood: but gave himſelf de „ to prodch ys on: 
to the Heathen, 

Again, it intends our own righteouſheſſes — 
The apoſtle Paul, calls his circumciſion on the 
eighth day —his being of the ſtock of Iſrael—his 
being of an orthodox, and reſpectable ſect—his 
zeal in his religion his blameleſs righteouſneſs 
as touching the law. I ſay, he calls all this 
eſp. And in this ſenſe the divine evangeliſt un- 
derſtood it: When ſpeaking of the ſons of God, 
he tells us, that #4hzy were born, not of blood, nor 
of the will of the fleſh, &c. Paul uſes the term 
ny in the ſame ſenſe, in another place, 9 
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he ſays, So then, they that are in the fieſy,” cam 
pot pleaſe God. And again, having begun in the 
Spirit, are ye now made perfect by the fleſh, But 
Paul does not mean, that: they that are in the 
body, cannot pleaſe God becauſe he tells us 
elſe where, that Enoch, before his tranſlation, had 
ibis teſtimom, that be pleaſed God. 

At other times the term is not limited to out 

ſuppoſed excellencies, Sc. but uſed in a more 
indefinite ſenſe; including all the weakneſſes, 
frailties, and corruption of our mortal ſtate 

and in this ſenſe it is uſed in the abovemention- 
ed text, i. e. fleſh and blood cannot inherit the 
Kingdom of God. It is evident, that the apo- 
ſtle does not apply the term in thoſe words, to 
the material body; nor did he intend to deny 
the reſurrection thereof. But his deſign was to 
ſhew the neceſſity of the body's being purged, 
through death, from all the baſe qualities and 
infirmities, which cohſtitute what he terms fleſh 
and blood; and which, he ſays, cannot inherit 
the kingdom of Gd. N N 
He explains himſelf more fully in the follow- 
ing words MVeitber doth corruption inberit incor- 
ruption, But we are not pleading for the reſur- 
rection of a corrupt body nay, we ſhould then 
gain nothing by the change. The body of man, 
as the immediate creation of God, was incor- 
rupt corruption as applied to man, in body or 
mind, certainly intends, the evil bias, and vile 
propenſities of human nature. Or, if by a cor- 
-upt body, we underſtand, its purulency, its 
liableneſs to putrefaction I would obſerve thiat 
the latter, is only an effect of the former. And 
5 ＋ FP nce, 
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iſtence, of the body nor ſoul : Corruption in the 
firſt ſenſe, is an accident only in man, and no 
part of him; and diſeaſe, death, or corruption, 
in the ſecond ſenſe, is to be conlidered, meerly, 
as the effect or conſequence of the former, and 
can only ſubſiſt by it; and where that is found, 
Chriſt being made ſin for us, ſuſtained corrup- 
tion in the firſt ſenſe ; but as he totally eradica- 
ted it, put it away, and deſtroyed it; by his 
ſufferings, and death, he did not ſee corruption 
in the ſecond ſenſe: that is, his body did not 
ity, nor moulder to duſt— Thou wilt not 
ſuffer thy holy one io ſee corruption. | 
But our bodies are not thus privileged, be- 
_ cauſe they are vile, fleſh and blood, or corrup- 
tion dwells in them. They like the houſe that 
had the Jeproſy in the walls, muſt be taken 
down for the deſtruction of the plague. We 
who make our exit, before the time of the end, 
muſt ſee corruption, becauſe our bodies are vile. 
But we are taught that. they ſhall be raiſed in 
incorruption : yea, we have the pattern exhibit- 
ed in perfection, in the glorious body of our di- 
vine Immanuel: In him, we view the glorious 
reality, of what we are with God, and 70 God, 
and of what we ſhall be, iz, and unto ourſelves, 
when raiſed from the dead. | : 
As to the propoſition, that the body is fown 
natural, and raiſed ſpiritual. I would obſerve, 
that natural and ſpiritual, are diſtin& and oppo- 
ſite qualities only; and not diſtinct beings. 
Therefore, the change from natural to ſpiritual, 
doth not imply, that one being is loſt, nor that 
one being becomes another: but it implies, that 
all thoſe qualities which conſtituted the natural 
f character, 


( 8 
character, being deſtroyed in death, the body 
riſes in the qualities which conſtitute the ſpi- 
ritual character. And thus the body is ſown a 
natural body; and raiſed a. ſpiritual body : 
Firſt, the body is natural from its manner of 
ſubſiſting, 
in, it is natural from its infirmities; ſuch as 
thirſt, wearineſs, pain, ſickneſs, and 
death. Again, the body is natural from its affec- 
tions, and operations, as generation, augmen- 
tation, motion, Sc. 
The body as ſubject 


to theſe, is a natural 


body ; but having put off (by death) all theſe, 
it becomes a ſpiritual body; a body ſubſiſting 


without the uſe of natural means; ſuch as 
meats, drinks, fleep, phyſic, Cc. A body free 
from all infirmities, and from all earthly affec- 
tions, and operations. A body, though re- 
taining its materiality, yet in the reſurrection as 
the angels of God. ks 1 

Know you not, ſaith the apoſtle, that your 
bodies are members of Chriſt ? Shall I then take 
the members of Cbriſt, and make them the 
members of an harlot? God forbid. To which 


I may ſay, ſhall we take the members of Chriſt” 


and deſtroy them? ſhall we aſſert, that they 
have no pre-eminence above a beaſt, but that 
they muſt periſh everlaſtingly ? God forbid. 
When Lazarus died, and Jeſus approached ta 
taiſe him from the dead, one of the ſiſters of 
the deceaſed, went forth to meet him ; and in 
reverence to the Saviour (whilſt ſhe bewailed 
her departed brother) ſhe ſaid, Lord, if thou 
hadſt been bere, my brother bad not died. Unto. 
which, the compaſſionate High-Prieft "mn 
ed, 


as by meats, drinks, ſleep, Se. | 
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ed, Thy brother ſhall riſe again. © Yea Lord, (ſaid 
ſhe) I know that he fhall riſe again in the re- 
ſurreflion at the laft day. Jeſus replied, I an 
the reſurretion-' and: the life; he tho believeth 
on me, though he were dead, yet fhall be live: 
And w er lrvuth, and belivvetÞ on me, fhall 
never die. Believeſt cbus this ? She ſaid unto bim, 
Yea Lord. That Martha believed the reſurrec- 
tion of the body at the laſt day, is declared in 
words as expreſſive | as can y be uſed: 

nor did our Saviour reprove her ſentiment (for 
it is highly probable that ſhe had received it 
from him) he only ht her, that the -reſur- 
rection of the human body, doth not proceel 
from natural conſ — thax it 
ed altogether a Jam the 2 — 
and the life, ſaith he. The fact of our Savi- 
our's reſurrection, doth not only aſcertain that 
of ours; exhibiting the moſt glorious and 
ſhining pattern thereof; but it is alſo the cauſe, | 
the means and ſecurity of our reſurrection· + It 
may alſo denote that power, wherewith he, 4s 
the Son of man, ſtands inveſted) by che Father. 
Martha believed that her brother ſhould riſe a- 
gam at the laſt day: But our Saviour 
taught her, that as her brother could not riſe 
then; without him who was the reſurrection and 
the life: ſo neither was his power confined to 
that day; but that he could exert it when it 
Pleaſed him ſo to do: and which he then in- 
— to do, Fan beother-from- the 


os aid of the apoſtles, chat khey preac 
throngh Jeſus, the reſurremion from the pe? 
And again of Paul, that be preached Ne 
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and. FA reſurreftion ;. and whe they. beard. of the 
reſurreclion, ſome, mocked. Of _ the hape and re- 
ſurreBion of the gtad, (faith. the, ame apoſtle) 
am I called in queſtion. Again, That there + hall 
be 4 har. F the dead, both of the juſt, 
and of rhe unjuſt, Our Saviour ſaith, The howr 
is coming, in which 2 that 40 in their grams 
ſhall bear bis valce, and come forth : 
that have done good, uno 47 reſurrefion. of Wo 
and they that 7 — Lone evil, unto the reſurrettian of 
damnation... And the graves were opened, and 
many bodies of faints: which, fps, ab e. aud came 

ut of the graves, . ond. went into the boly 
and appeared unto many.—\f the dead riſe 
then is not Chriſt; raiſed; our. faith is vain, an 
aur. preaching wa +. arg get in pour fins. Ar 
bram accounted, that God "pgs able to raiſe up 
even from the Pages. But not to multi- 
ply citations, He is mavifeſt, that the reſurrec- 
tion of the body, is poſſitively and clearly 
taught in the New- Teſtament: and was a ptin- 
cipal article in the preaching of the apoſtles. 
But ſome man, ſuch as Coppin, and his ad. 
mirers, will ſay, How are the dead raiſed. up? 
and with what body do they come? Thou 
fool, faith the 574 that which thou ſoweſt, 
is not quickened except it dig. . The intention 
of this anſwer is to teach us, that as the death 
and ferment. of the grain ſown, in the ground, 
hinders not its riſing again; but is rather ab- 
falvtely neceſſary. to its ſpringing, up in a plant: 
ſo the death the human is no 
rance to it Le ain. Aud that which 1 
1 ** a frog not that ** that 9 * hi 
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This is to ſhew us, that the body being 


fown natural, and raiſed ſpiritual, is not the 
fame in its reſurtection, as it was in its 


death: becauſe (as I have ſhewn before) all 
thoſe qualities which conſtituted the natural 
character, are deftroyed in death; and the 


ſpiritual character as no longer reſtramed, and 


concealed by the former, is now perfectly ſuſtain- 
ed in the reſurrection. The thus changed, 
is faid, not to be the ſame body; that is, 
the compariſon, which proves, that the ſown 


body, is not the ſame as the riſen body ; doth 


not reſpect its materiality, or identical exiſtence, 
but its qualities ; or mode of exiftence only. 

Where the - mp ſaith, Thou ſoweſt not 
that body that Thall be, but bare grain, &c, 
There are none ſo ſimple, I ſe, as to 
imagine that the apoſtle would not have us ex- 
pet to reap wheat, where we ſow wheat: 
or that by another body, we are to expect bay- 
ley where wheat is ſown. Nay,“ his deſign is 
to fhew us, that though the grain ſown be 
bare, and fimple, yet it riſeth a glorious body, 

roducing many-fold : as an emblem of the 

y, which is ſown in corruption, but raiſed. 

in glory; even an hundred fold, when com- 
pared with what it has in this life. 

The grain which is ſown, ing its ſub- 
ſtance, is not loſt :- for though it ferments and 
dies, it ſhoots upwards into the ſtalk. Were 
you then to take the ſtalk properly out of the 
earth, you ſhall find that the ſown grain, is faſt 
at the root in appearance : but upon examina- 


tion, you may perceive, that all its fubſtance, 


every material particle, containing all its genu- 


ine 


| on” 
ine qualities are ſpent; are riſen in the plant 
and nothing remains but the chaff, or huſk, 
which is all of it that is loſt. This is a ſimile 
of the reſurrection: All the original genuine 
properties of the body are preſerved ;” and no- 
thing loſt but the chaff: 1. e. the baſe quali- 
ties that adhered to it. But God giveth it a 
body, as it hath pleaſed him; and to every ſeed 
its own body, The meaning of which, I appre- 
Hend to be, that God, without actounting for 
his ways to man, without their being able to 
comprehend the depths of his wiſdom, and 
power, is pleaſed in an ineffable manner, to 
give a body to the ſown ſeed. _ Bewildered, and 
loſt, in the reſearches of reaſon, we are con- 
ſtrained to reſolve all into the good pleaſure of 
God. God giveth it a body, as it hath pleaſed 
him; and to every ſeed, its own body. But if 
God does not give a human body, to every 
human body ſown, how can every ſeed be ſaid 
to have its own body? ; 

In the paſſages above · cited, the apoſtle is ma- 
nifeſtly ſpeaking of the future reſurrection of the 
body: but Mr. Coppin, and his admirers, will 
not ſo underſtand him. They will make it out 
in ſuch a manner, as ſays that the reſurrection 
is paſt. Thus erring concerning the truth, and 
overthrowing the faith of ſome; in The ad- 
vancement of all things in Chriſti, &c. Chap. 6. 
he ſpeaks thus, God hath ſowed the ſeed, 
or planted the image of eternity, the image of 
« the divine Being, the image of himſelt, 
« which is Jeſus Chrift, in this world, as in 
„general, ſo particularly in Adam—in the 
« fleſh" of Chrit—in the fleſh! of his ſaints— 
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& in the whole world of things.” What has 
this unſcriptural, this unmeaning propoſition, 
to do with the matter in hand? what hath 
it to do with that ſcripture-paſſage, of which it 
is a pretended expoſition ? what affinity has the 
f brafzolo A or ſenſe, (if it has any ſenſe) of 

is propolitions, to this e ? How are 


| the dead raiſed, and with what body do they 


come? And what relation doth it bear to the 
apoſtle's anſwer, Thou fool, &c. except an aſ- 
ſertion of right, to appropriate the character? 
The term, image; as applied to God, may be 
underſtood in various ſenſes. Kings, and ma- 
iſtrates, from their power and rule, may be 
fad to be the image of God. Any perſon, 
exerciſing himſelf in works of mercy, com- 
aſſion, love, benevolence, Sc. may be ſaid, 
in ſo doing, to be an image of God.—The ſun 
2 . . . 
is an image of his brightneſs; the rock of 
his ſtability; the fire of his purity, Sc. In 
this ſenſe, all creatures may .be conſidered as 
having ſomewhat of the divine image: The 
heavens declare thy power, and Ming 
ſheweth forth thine handy work. | 
But, if by the image of God, we mean the 
aſſemblage of all divine perfections; repreſented, 
and reflected, as in a mirrour, which in the 
ſcripture, is the primary ſenſe of the term : 
theie is then, none other image of God, than 
Jeſus Chriſt ; He is the brightneſs of the glory 
of God, and the expreſs image of his perion, 
The light of the knowledge of the glory of 
God, is in the face of Jeſus 2 Coppin ſays, 
that God planted this divine image in Adam: 


but neither the prophets, nor apoſtles, ſay ſo. 


Moſes 
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Maſes indeed tells us, that God made man in 
his own image, and after his own likeneſs, 
But this image, and likeneſs of God, in whom, 
and after whom, man was made; was Jeſus 
Chriſt : the ſame yeſterday, to-day, and forever. 
God, eternal, inviſible, immortal, incompre- 
henſible, was pleaſed to exhibit an image- of 
himſelf, of his own nature, and properties, 
in the perſon of his Son; who was with him, 
as one brought up with him from eyerlaſting. By 
which medium he wrought all his Yorks. And in 
which he was known, and his glories reflected on 
the angels, and on all the heavenly powers. In 
this image, and after his model and ſimilitude 
(he being the head of mankind) was Adam 
formed. Adam was ſo far from being the ex- 
preſs image of God in himſelf, or from having 
it planted, or ſown in him; that he, in his 
brighteſt perfection and glory, was but an out- 
- ward, ſhadowy, fleeting figure, of him who is 
the perfect, expreſs, unchangeable, and eternal 
image of the inviſible God. —Hence the apoſtle 
calls Adam the figure of him that was to come. 
Again, inſtead of acknowledging Chriſt him- 
{elf to be the image of God, he talks of the 
image of God, being ſown, or planted in the 
human nature of Cbriſt; and that when Chrif 
laid down his fleſh, by the death of the crols, 
this image was raiſed up into the divine nature, 
where it lives foreyer. Here he ſhews himſelf 
to be a divider of Chriſt, by diſtinguiſhing the 
Chrift;; from the perſon of Jeſus of Nazareth. 
In t is he "ſeems to follow Cerinthus, a perſon 
who lived in the firſt century; who held, that 
Jeſus was the ſon of Foſeph and Mary; but that 
Ns ln. C7 Chriſt 
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Chriſt, in the form of a dove, deſcended upon him 
at his baptiſm: and that when Jeſus ſuffered 
death, Chriſt flew up into heaven, without being 
ſenſible ot any inconvenience. To confute the 
errors of this heretic, and his followers, John is 
reported to have wrote his gofpel. Coppin in his 
definition of the true Chriſt; ſays, he is to be in 
us, to redeem and ſave us as he was in the man 
Chriſt Jeſus. He alſo ſays, that when Jeſus laid 
down his fleſh, by the death of the croſs, (the 
Chriſt, or) the image of God, was raiſed up into 
the divine nature, where it lives forever. 

By ſaying that the image of God which Chriſt 
had in his human nature, was at his death, 
raiſed up into the divine nature, where it lives 
forever: he affirms, either that the body, or 
fleſh of Chriſt, did not riſe again; but that his 
human nature periſhed and ceaſed to be in 
death : Or otherwiſe, that though his human 
nature doth now exiſt, it is not the image of 
God: nay, the image of God doth not ſo much 
as dwell in it not, according to him. But the 
image of God is raiſed up into the divine na- 
ture, where it lives forever. According to 
which, there is no exhibited image of God now. 
Theſe things are ſo horribly blaiphemous, and 
antichriſtian; that they need neither the argu- 
ment of reaſon, nor ſcripture, to confute them. 

Again, what a rant it is, to talk of the image 
of God being planted in the fleſh of his ſaints ! 
and then to quote ſundry paſſages of ſcripture, 
in ſupport thereof: which bear no more re- 


lation to his propoſition, than they do to the Coran. 
I have already ſhewn from ſcripture, experi- 
ence, and reaſon, that there is no ſuch thing N 
| | the 
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the divine image, or good principledwelling in the 
individuals of mankind: neither in their fleſh, nor 
ſpirit; and therefore ſhall ſay no more to it here. 
Nor will I ſpend my time, to ſhew the im- 
propriety of aſſerting, that this image is ſown 
in the whole world of things; but ſhall leave 
the ſuperlatively enlightned, to admire, and 
worſhip the divine image, in dogs, ſwine, ſer- 
pents, &c. which are not creatures of the ſinall- 
et conſequence, in the whole world of things. 
Thus, according to this author, the + 
or the ſeed ſown, is Feſus Chriſt, or the di- 
vine image. And that this ſeed, was ſown, 
died, and was buried, in the human nature, or 
fleſh of man; and in the whole world of things. 
That God raiſes this dead feed, or Chriſt, by 
his voice; And being riſen in us, it returns to 
God again: whilſt the nature and perſons of 
men, with the whole world of things, are all left 
behind to periſh, ** Thus, (faith he) God hath 
carried the image of himſeif, through all 
* things in the world, and to the end of all 
„* things again even to himſelf.” (And again) 
„This is the laſt and general reſurrection.” 
Without doing him any injury, I may ven- 
ture to affirm: that his doctrines are unſcrip- 
tural, and unreaſonable: tending to the ſub- 
verſion of chriſtianity in general. For firſt, with 
Hymeneus and Philetus, he affirms, that the reſur- 
rection is paſt already. Secondly, he denies that 
the body riſes at all. Thirdly, he denies that 
man, or any part of him, is the object of ſal- 
vation. Fourthly, he aſſerts that the perſons of 
men, having no pre- eminence above a beaſt, 
ſhall periſh everlaſtingly as the beaſt. 
„ Whether 


ſtitution of all 9 
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Whether this man underftood the apoſtles, 
or payed any regard to their doctrine, or not, 
] leave the reader to judge: and ſhall here ob- 


ſerve, that if the matter in hand, had related 


only to the reſurrection of our bodies; I ſhould 
not have meddled with it: but ſhould have left 
Coppin and his admirers, to the time of the re- 

; when every man ſhall be 
reſtored to his right ſenſes ; at leaſt, ſo far as 
to diſtinguiſh between truth and error. But the 
apoſtle ſhews us, that if the doctrine of the 


reſurrection be not true, if there be no reſur- 
rection of the dead, then Chriſt is not raiſed : 
and if he be not riſen, then our preaching is 
vain: our faith is vain: we are yet in our fins. , 
Thus it appears to be, (not a meer opinion, a 
ſpeculation, or fable; but) a matter of the ut- 


moſt importance: the ſource, and evidence of 


our ſalvation : our "happineſs in time and in 


eternity. 

Again, this author, denies the human nature 
of Chriſt, No. 2. page 26. where he ſcoffs at a 
corporal Chriſt: and No. 3. page 58, 59. 
where he more than once, treats the doctrine of 


our Saviour's having a body of fleſh and bones, 
with ſneers and deriſion: as alſo in ſundry 


parts of his book, intitled, The advancement of 

all things in Chriſt, &c. How amazing! that 
any perſon who believes, or even pretends to 
believe the ſcriptures, ſhould diſpute the truth 
of our Saviour's having a body of fleſh and 
bones : when the evangeliſts aſſure us, that the 
Lord Jeſus, after his reſurrection, was particu- 
larly careful, to give his diſciples the fulleſt 


evidence, the moſt indiſputable proof, of his 


being 
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being riſen; in the very ſame body wherein he 
ſuffered and died. | 
Of the truth of this, he convinced their eyes, 
their ears, their hands, and heart.—He who 
knew all things, foreſaw that men of perverſe 
minds would ariſe: who, (though they. confeſ- 
ſed themſelves chriſtians) would conteſt, and 
deny, the reality of his reſurrection. His form, 
his features, his voice, his wounds, the mate- 
riality of his fleſh and bones ; all which were 
manifeſt, and proved to a demonſtration ; per- 
fectly convinced his diſciples, that the ſame, in- 
dividual, material body of Jeſus, which was 
crucified, died, and was buried, was riſen from 
the dead; nor was it poſſible for them to be 
_ deceived, by any phantom or ſhadowy appea- 
rance ; becauſe he convinced them of his hav- 
ing fleſh, and bones; which they very well 
knew, were not the properties of a ſpirit, 
| Behold my hands, and my feet, (faith our Savi- 
our) that it is I myſelf : handle me, and ſee, for 
a ſpirit hath not ſleſb and bones, as ye ſee me have. 
And again to Thomas, Reach hither thy finger, 
and behold my hands, and reach hither thy band, 
and thruſt it into my fide : and be not faithleſs, but 
believing. But the Chrift, whom Coppin, and 
his admirers reverence, neither is, nor was ca- 
ble of making any ſuch propoſal to his fol- 
| lowers; becauſe he has no body of fleſh and 
bones; nor indeed has he any other exiſtence, 
than in their antichriſtian conceit. = 
That the Chriſ whom the apoſtles preached, 
had a body of fleſh and bones, is manifeſt : 
where Paul tells the church, that they are mem- 
bets of his body, of his fleſh; and of his * 
„ 4 F ut 
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But this propoſition, cannot poſſibly be true, 
if Chriſt has no body of fleſh and bones; as this 
author aſſerts, Let God be true, and every 
man a liar, The word of truth aſſures us, that 
he has a body of fleſh and bones; and that this 
body, notwithſtanding all its wounds and 
bruiſes, was ſo preſerved that not a bone there- 
of was broken. But it was preſerved to no 

urpoſe, if it did not riſe again: or, if it was 
oft afterwards.—The Holy Ghoſt, bearing 
witneſs of the Lord Jeſus, by the prophets ; 
teſtifies, that a bone of him ſhould not be bro- 
ken, Speaking of the paſſover, the type of 
Chriſt ; he ſays, Neither ſhall ye break a bone 
thereof, Exod. xii. 46. And again, nor break 
any bone of it, Num. ix. 12. And again, He 
keepeth all his bones: not one of them is broken, 
Pſal. xxxiv. 20. And, that this related to the 
body of the Lord Jeſus, the evangeliſt John bare 
witneſs, Our Saviour, and thoſe who ſuffered 
with him, being crucified on the eve of an 
high ſabbath among the Jews; the latter be- 
ſought Pilate (as the crucified were long dying) 
that they. might have leave to break their legs : 
and to take them down, that their bodies might 
not be ſeen on their croſſes on the following 
day: To this he conſented ; upon which, they 
brake the legs of thoſe who were crucified 
with our Lord ; but when they came to Js 
and ſaw that he was already dead, they brake 
not his legs. And the beloved diſciple in his 
remarks upon this, ſays, for theſe things were 
done that the ſcripture ſhould be fulfilled, A bone of 
him ſhall not be broken, John xix. 36. Thus, 
the apoſtle ſhews that it was not accident, but 


the 


the purpoſe and council of God, that defeated 
the deſign of the eus: when they would have 
broken his legs with the others. Nor are we to 
reſpect it as a trifling, or common occurrence: 
That would be to impeach the wiſdom of God, 
who had ſo long before his ſufferings, declared 


by his prophets, that a bone of him ſhould nor 
be broke e EY 
The preſervation of our Saviour's body was 
for his own glory, and for the benefit and ad- 
vantage of mankind. As mankind were com- 
prehended in his body, fleſh of his fleſh, and 
bone of his bone ; it denoted their final preſer- 
vation and ſecurity in the ſame body : Not the 
ſmalleſt member, was to be ſeparated from the 
whole; nor the body from the head: that we 
might live by him, It alſo denoted his faith- 
fulneſs, power, and love, in preſerving the 
whey body, all that had been committed to his 
Again, Mr. Richard Coppin by propoſing 
Chriſt to be a meer quality in man, denies his per- 
ſon, No. 1. page 13. He ſays that Chrift is to 
he in you to teach, redeem, and ſave you, 
e as he was in the man Chriſt Jeſus.” Thus ac- 
cording to him, the man Chriſt Feſus, who was 
born at Bethlehem of a pure virgin, who 
wrought many miracles, and went about doing; 
good; who ſuffered, and died upon a croſs, in 


the reign of Tiberias Ceſar; and who roſe again 
from the dead, on the third day; I ſay, ac- 
cording to Coppin, this perſon. was not the 
Chrift, in ſpirit, and truth : but that the true: 
Chriſt was in him only, to redeem, and fave 
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him; in like manner as he is to be in the peo- 
ple. 


And No. 3. pag. 59. he ſays : © And you ſay, 


« When Chriſt, who is our life, ſhall appear ; 
** then ſhall we alſo appear with him in glory: 
% and this life, even Chriſt, you ſay is eternal 
« life. Then I anſwer, this muſt not be meant 
& of a body of fleſh, and bones, for that can- 
* not be our eternal life. And this life, the 


< apoſtles then waited for, and received; which 


« was a ſpiritual Chriſt, even Chriſt in them 
« the hope of glory: and not a fleſhly perſonal 
„ Chriſt as you ſay; for how can ſuch a one be 
« in us to be our eternal life?“ 

If I miſtake not, Mr. Coppin intitles his 
works, [in defence of which, that which now is 
a 're-publiſhing in numbers, was written :] 4 
Blow at the Serpent. But whether his admirers 
will excuſe me or not, I am obliged to give it a 
new title; and as I think a very uſt one; i. e. A 
BLOW AT THE SEED OF THE 
WOMAN. | 

He ſays, that Chriſt as a petſon, or as having 
2 body of fleſh, and bones, cannot be our eter- 
nal life, That our Saviour hath a body of fleſh, 
and bones, I have already proved from the 
ſcriptures. And I ſhall now endeavour to prove, 
that the perſon of Chriſt, as having ſuch a bo- 
dy, is our eternal life, | 

Our Saviour, in the 6th of Fobn; declares 


that his fleſh is meat indeed, and that his blobd 


is drink indeed. And faith, whoſo eateth thy 


fleſh, and drinketh my blood, hath eternal life. 


But how can we eat or drink what hath no ex- 
iſtonce? can a man fill his belly with the eaſt 


wind ? 


* 
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wind ? can he drink of a river, whoſe waters are 
cut off, and whoſe ſtreams are perfectly dried 
up? We anſwer, he cannot. It is not meer- 
ly ſaying to the body, be fed, that feeds it : 
nor, will our bidding it be warm, adminiſter 


any heat to it. 


As the Lord Jeſus, has propoſed to all gene- 


rations, that ſuch who eat his fleſh, and drink 


his blood, hath eternal life ; ſhall live thereby, 
Sc. I think I may venture to propoſe, with 
as much confidence, and upon much better 
grounds than Coppin aſſerts the contrary : that 
our Saviour always has a body, a material body, 
a body of fleſh and bones. And that this bo- 
dy, as united with his ſoul, to the deity; in the 


glorious perſon of Immanuel, is the eternal life: 


Hence whoſo eateth him, ſhall live by him, 

To eat and to drink his fleſh and blood, cer- 
tainly intends fuch an apprehenſion of our 
union and oneneſs with Chriſt; as inſpires us 


with wiſdom, reſolution, and power to appro- 


iate him. So to mingle with his fleſh and 


| ood; i. e. his human nature; that all his la- 


bours, ſufferings, victories, and triumphs, being 


ours as they are his; we might eat his fleſh, 


and drink his blood: that is derive life, -purity, 
confidence, and bliſs; from our being one fleſn 
and blood with him; intitling us to his peace 


and joy, which is unſpeakable, and full of 
| 


ory. | 
What a petſon eats and drinks, being proper- 
ly digeſted in the ſtomach ; the nutritive part, 


after chylification, becomes blood; ant ming- 


les with the whole maſs: adding health, 


ſtrength, and magnitude to the body through- 
out 
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6ut, Thus, what a perſon eats and drinks, be- 
comes one with himſelf : and except it does fo, 
the perſon is, not nouriſhed, nor can he live 
thereby. | | 
In like manner, to eat the fleſh, and drink 
the blood of the Son of man; is to apprehend 
our union with him, our memberſhip in his 
body, even of his fleſh and of his bones: in 
ſuch ſort, that becoming one with his fleſh and 
blood, we rejoice together with him; in all the 
benefits of his humiliation, and exaltation in the 
body. And thus, that Chrift who hath a body 
of fleſh and bones, is our eternal life. 

As Coppin tauntingly aſks, how a perſonal 
Chriſt can be ſaid to be in us, as our eternal 
life? I anſwer, Chriſt, in the ſcriptures, is ſaid 
to be our eternal life, in a two-fold ſenſe; firſt, 
as he hath taken upon him the ſeed of Abrabam, 
perſonating, and wearing the people in the body 
of his fleſh : he was born in them, circumciſed in 
them, baptized in them, tempted in them, fulfil- 
led all righteouſneſs in them; he ſuffered in them, 
- died in them, roſe again in them, aſcended in them, 
and liveth forever in them. Thus faith the pro- 
phet: Lord, thou will ordain peace for us: for thou 
alſo haſt wrought all our works in us. And thus 
is Chriſt in us, the hope of glory. Thus did 
Job behold God in his fleſh, Thus all the 
promiſes, relative to God's dwelling in the peo- 
ple, to his coming in the fleſh, Sc. are fulfil- 
ed in him. In Chrift Jeſus, all the promiſes 
are yea and amen, Here we underſtand, how 
the perſonal Chriſt is in us, and is our eternal 
life, and hope of glory. The life which he 
lives, in his own perſon, he lives iz us, and for 


us: 
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us: Hence the apoſtle tells us, that the eternal 
life which God hath given us, is in his Son. 
And our Saviour ſays, Becauſe I live, you ſhall 


* 


live alſo. 

Again, Chriſt is ſaid to be in man by faith, 
by revelation, by manifeſtation, by his ſpirit, 
&c. In this ſenſe, he is in us, according to 
our individual perſons. Faith is the evidence of 
things unſeen, Fc. Therefore it is that wit- 
neſs; in, and with power, light, and love to 


our minds; of the glorious perſon, and ſalva- 


tion of Chriſt: Though we have not ſeen him, 
neither are we permitted to determine of him by 
what we feel, or know from ourſelves; yet our 
underſtandings are enlightened to diſcern him, 
according to truth: our wills conſent to his fal» 
vation, and ſubmit to his glory: our affections 
rejoice in him: our conſcience hath peace, pu- 
rity, and perfection in him. | 
The Chriſt, thus explained to our judgment, 
thus glorious before the eyes of our mind, thus 
borne witneſs of in our hearts, by the Spirit of. 
truth ; is not ſome creature of fancy, or the off- 
ſpring. of enthuſiaſm : but a perſonal Chriſt, 
hat very Feſus whom the apoſtles preached 


that identical perſon who died upon the . croſs, 
' without the gates of Jeruſalem : who roſe from 


the dead, who aſcended up on high, and 
who liveth forever. This | perſon, —_— 
to his perſonal © properties, glory, grace, anc 
ſalvation ; being explained, revealed, and wit- 
neſſed of, in, and unto our faculties, is Chriſt, 
dwelling in our hearts by faith: There, realize 
(though unſeen) in his perſon, and benefits : 
dwelling there; as the object of our peace and 
PPP. 8 Coppin 


he calls the Jacob, which is loved o 
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Coppin cannot conceive how a perſonal Chr;/t 
2 to dwell in our hearts, no more 


than the Jews could conceive, how he could 


give them his fleſh to eat : but this is certainly 
owing to his ignorance, both of the ſcriptures, 
and of the power of God : Where he has not a 
mind to believe any thing, he exerciſes his rea- 
ſonings, aſking, how can a perſonal Chriſt be 
in = He might as well have aſked, how can 
the body, when dead, and mouldered to duſt, 
ever riſe again? how could the body of Chriſt 
aſcend in air; without ſteps, or ſome other con- 
venience to go up by, Gs. Wc. ? For theſe are 
matters which he poſitively denies, becauſe he 
cannot comprehend them : But with regard to 
his own ſyſtem, he is as far above all reaſon in 
his propoſitions, as the heavens are above the 
earth 4. there, all inſpiration, and infallibi- 
lity: trampling the weak and arly elements 
of reaſon, and common ſenſe, under his feet. 

I hope, I haye ſufficiently proyed, that our 
Saviour hath a material body; a body of fleſh 
and bones ; and have alſo ſhewn, how he, as 
having ſuch a body, may be ſaid to be in us, 
as our eternal life. I would here obſerve of 
.Coppin, and his admirers, that heir Chriſt is no 


body: They will neither allow him to have a 


human body; nor to be a perſon. Conſe- 
quently, he is neither God nor man: nor is he 
a ſpirit of any kind; otherwiſe he muſt be 


perſonal. Chriſt, is by them, ſuppoſed to be a 


rinciple, or quality of good : originally im- 
- in every creature. This N good, 
God: the 


le precious; the believer z the Chrif, Ge. 
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And the evil principle, or quality in man, he 
calls the Eſau, which God? nu the repro- 
bate, the unbeliever, the antichriſt, Sc. | 
If you compare the above, with the doc- 
trines of the Manichees; you will ſoon perceive 
that Coppin's ſentiments, are only a revival of 
the Manicheean hereſy. They held that there 
were two principles; the one of good, from 
which proceeded the good ſoul of man; and 
the other of evil, from which proceeded the bad 
ſoul, with the body; and all other corporeal, 
and periſhable creatures. They, alſo held that 
the good ſoul, went to God, unto whom it 
was rejoined. They denied the reſurrection of 
the body. They denied that Chriſt had a real 
body. Whether Coppin gleaned his ſentiments 
in the Manicheean field, or whether they were 
ſown in him by the ſame hand which firſt ſow- 
ed them in Manes, the leader of the ſect; I ſhall 
not determine: But manifeſt it is, that they are 
perfectly ſimilar ; and that they raiſe the ſame 
ferences from them. rae A 
Hence it 1s, that in No, 2. Page 45. he ſays 
% Man is become one with God, in all that 
« God was above man.” —I hope I ſhall be 
able to cloath my ideas, properly; and if I am, 
I doubt not but to detect, and expoſe, the fal- 
lacy, and danger, of this blaſphemous propo- 
ſition. He pretends that this propoſition fol- 
lows of 5 from man's reconciliation 
in Chriſt, to the Father: and thus denies the 
perſonality, pre-eminence, and medium of 
brit. Excuſe me, if I ſubjoin part of a letter, 


which I wrote to a perſon in the country, not 
Jong ſince, on a ſimilar ſubject. 6 


11 

e cannot but greatly diſlike that propoſition 
In your letter, of cur being equal 10ith God Tt 
is ſaid of our Saviour, indeed; that he thought 
it ho robbery to be equal with God, This was in- 
tended as a proof of his real godhead : ſince in 
a ſtrict ſenſe of the word, God has no equal. 
Whatever equality, our Saviour as a man, has 
to God; it is according to that grace, and fa- 
vour only, which the deity hath conferred upon 
the human nature in his perſon. Hence he is 
called the man, God's fellow. That is, his 
companion, his friend, whom he hath exalted 
at his own right hand, to be a prince, and a 
Saviour : And unto whom he 1s fo cloſely, 
myſteriovſly, and eternally united; that the 
Lord Teſus, according to the properties of his 
human nature, ſtands inveſted by the godhead, 
with ell divine perfections: fo that it was no 
robbery for him to think himſelf equal with 
God, But it does not follow from thence, 
that we are equal with God: It is manifeſt 
robbery, for us to think in ſuch a manner: 
we rob the ſcriptures of their truth; for they 
declare the contrary : We rob that God of his 
honour ; who ſays, my glory I will not give to 
another: We rob our Lord Feſus Chriſt of his 
re-eminence, and are ſchiſmatics in the firft 
ſenſe of the word. It is, as if the foot ſhould 
ſay, I am the head; therefore put the crown 
upon me; or at leaſt, let me have a crown, as 
well as the head. If we claim a right to ſay, that 
we are equal with God; becauſe Chriſt is equal 
with him: Is it not as if the foot ſhould fay, 
F muſt needs be the ſeat of wiſdom to the body; 
| becauſe the head is ſuch? Or, I muſt . 
: ave 
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have the pre-eminence and crown, becauſe the 
head hath them? do not you perceive how 
groundleſs, and falſe, all ſuch inferences are ? 

To infer that we are equal with God ; be- 
cauſe Chriſt thought it no robbery to be equal 
with God is either to deny, that Chrift is any 
other perſon than the church, and, that the 
ſcriptures have any other meaning than the peo- 
ple; in what they ſpeak of him: Or, if we 
confeſs him to be an individual, a diſtin& per- 
ſon, wholly independent of mankind, in point 
of exiſtence: I ſay, if we thus confeſs him, 
and yet inſiſt on our being equal with God; be- 
cauſe he is ſo : we certainly rob him of his pre- 
. eminence, and deny him as the mediator be- 
tween God and man. To ſay, that Chriſt hath 
none other body, or perſon, than the people; 
is the ſame in argument, as if we ſaid, the head 
- hath none other reality of exiſtence, than what 
it hath in the hand, or in the foot. 4 

The Lord Jeſus, in his perſon, and in the 
myſtery of his body, may be conſidered as ſim- 
ple, and aggregate. Simple, as he ſtands a- 
one, in an uncompounded exiſtence; where 
he is not the people, neither are the people him. 
In this point of view, he ſtands high above eve- 
ry creature in heaven, on earth, and under the 
earth; he is bere fairer than the ſons of men, and 
the perpetual object of their worſhip. _ 

But in his office-capacity, as he repreſented, 
and perſonated mankind ; which he did in his 
birth, obedience, ſufferings, death, reſurrection, 
and aſcenſion ; and now doth in his everlaſting, 
life; he was the aggregate. He was in all /bis, the- 
ſum total of TY who were thus gathered 

| D | into 
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into one body. But the aggregate, was ſub- 
ject to the ſimple. Hence it is, Fat the people, 
who are purified, and exalted in the 15 regate ; 
a 


pay eternal homage to the ſimple; falling be- 
fore his feet, and forever ſinging, Worthy is the 
Lamb, Sc. And whilſt they acknowledge him 
to be the Lord, to be the only holy, they con- 
feſs that the ſimple is the head of the aggre- 
ate, F 
n The apoſtle tells us, that the head of eve 
man is Chrift, and the head of Chriſt is God 
From this, you may perceive, that we have no 
immediate union with God; much leſs an e- 
quality with him. F 
It is Chriſt only, in his fimple exiſtence ; 
who is united to God: he only, is one with the 
Father: In him, the deity is immediate 
head to the human nature : which branch of 
human nature, in the man Chri/t Feſus, is imme- 
diately head over all things, to the aggregate; 
i. e. to his body the chars. 5 
By Chriſt, as the medium between God, and 
man; every good, and perfect gift cometh. 
He is the immediate receiver of all good, from 
God. He is the exalted, he is the anointed, 
he is the crowned King of kings, and Lord of 
., lords: whilſt we, without envy, without re- 
' pining, rejoice in his glory; and are joyfully 
ſubject to him. | 
Should it be granted, that the hand, the 
foot, or the more uncomely parts of the body; 
have a right to claim an equality with the 
head, {which is not an unexceptionable rule) 
yet this right, in every member, muſt be 
limited to its own head. With what propriety 
- | | then 
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then can we claim an equality with God, who is 
the head of Chriſt, and not our immediate 
head ? 

We certainly can claim no more, than to be 
as our own head; nor is that claim aſcertained 
any farther, than as he is conſidered the aggre- 
gate: for in his ſimple, and individual exiſt- 
ence, he is anointed with the oil of gladneſs a- 
bove his fellows. ' He is there the object of our 
worſhip, love, praiſe, delight, and eternal ad- 
miration. , 

From all which, I conclude, that the propo- 
ſition of our being equal with God, is meer 
rant; and more than bordering upon blaſphe- 

my. It is productive of many 9 and per- 
nicious errors: it inſpires mankind with lucife- 
rian pride; though in compariſon} of the Al- 
mighty, they are lighter than vanity, they are 
leſs than nothing. It diſhonours our Creator, 
by making him ſuch a one as ourſelves. It de- 
ſtroys the medium between God and man; 
which is Chriſt Jeſus the Lord. It denies the 
pre-eminence of our Saviour, as head over all 
things to his body the church. | 
But as Mr. Richard Coppin, in his writings, 
does not gather with Chriſt; as he denies the 
body, and perſon of the Lord Jeſus: it will be 
objected probably, that my arguments do not 
comprehend the grounds of his propoſition. I 
believe I am as well aware of his meaning, as his 
admirers are; excepting none of them. But Icon- 
feſs, there is ſome difficulty, in framing argu- 
ments againſt things which will ſcarcely bear any: 
as is the caſe here. . He ſays that * Man is be- 


come one with God, in all that God was above 
W 2 «© man. 
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« man.” But it is neither true in divinity, nor 
— = Is man become one with God in 
is eternity, wiſdom, power, purity, &c. &c. ? 
the propoſition is odious, and blaſphemous. 
Had he faid of Chriſt, according to the pro- 
rties of his human nature; that he is become 
one with God, in all that God was above him; 
he had erred againſt the truth. But, as he de- 
nies the perſon of Chriſt, he muſt by man, 
whom he ſays is one with God, mean the crea- 
ture, himſelf, his brethren, c. And does it 
appear, either to men, or angels; that man, a 
worm, ſubject to paſſions, and compaſſed a- 
bout with infirmities, is one with God; in all 
the tremendous height of his glory and majeſ- 
> 4 Nay, as the heavens are above the earth, 
are his ways, and his thoughts above ours. 
Again, as he denies the perſonality of Chri/i— 
as he treats all the ſcripture-aceount of thin 
allegorically.—as he ſays, that the believer, and 
unbelicver, are, in every man, Wc. He acts 
conſiſtent with himſelf, in making out that ſal- 
vation, [which our Saviour taking upon him 
the ſeed of Abraham by his obedience, ſuffer- 
ings, death and reſurrection, wrought out for 
us in his own perſon :] to conſiſt in a work, or 
tion, wrought within us. | 
« God (faith the) reveals all his ſecrets 
« within, and alt the works that he doth in 
„ this new creation, he doth within us: And 
„ therefore, let all thoſe that deſire to be 
* made partakers of this new creation, look 
& for it within them; for there will God 
work it.” Advancement of all things in Chriſt, 
&c. pag. 24. 


God, 
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God, who at ſundry times, and in divers 
manners, ſpake unto our fathers by the pro- 
phets, ſaid, Be ye glad, and rejoice in that which I 
create. But if this new creation is wrought in 
us; it follows that we are to rejoice in our- 
ſelves. But the apoſtle tells us, that Chriſt is 
made of God unto us wiſdom, righteouſneſs, 
ſanctification, and redemption ; that whoſoever 
glorieth, ſhould glory in the Lord. Chrift ſays, 
Look unto me all ye ends of the earth, and be ye 
ſaved: but Coppin ſays, we muſt look unto 
ourſelves for it. The apoſtle ſays, We are God's 
workmanſhip created anew in Chriſt Jeſus, &c. 
But Coppin ſays, we are created anew. in our- 
ſelves. The promiſe, which God made, of 
creating all things anew ; Coppin ſays he fulfills, 
by working it within us. But Chriſt told the 
apoſtle John, that this promiſe was fulfilled in 
bis perſon; I is done, ſaith he, I am the Alpha, 
and Omega, the beginning and the end. The pro- 
phet ſpeaking of mankind, (not excepting Mr. 
Coppin) ſays, The beſt of them is as a briar, the 
moſt upright is ſharper than a thorn hedge, &c. 
&c. therefore will I look unto the Lord, &c. The 
apoſtle ſpeaks of the ſentence of condemnation 
in ourſelves, that we ſhould not truſt in our- 
ſelves, but in the living God. 

If we try it by experience, reaſon, and com- 
mon ſenſe, this new creation is not diſcernable 
in man. There has no phyſical change paſſed 
over him; his body is the ſame, ſubject to pain, 
ſickneſs, and death; and compaſſed about with 
manifold infirmities. Nor is there any inward 
change, anſwerable to a new creation: whers 
old things are done away, and all things are 
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become new. Thoſe who pretend to the high- 
eſt refinements, and ſpirituality, are men ſub- 
ject to like paſſions with others; as is very 
obvious in the author himſelf, who could 
not bear the leaſt oppoſition from his antago- 
niſts. Their cenſures, and reflections, wounded 
his vanity, and ſelf-importance, in ſuch ſort that 
he could not contain himſelf ; but reſolving not 
to be behind hand with them, he gave them as 
good as they ſent; yea, I think rather exceeded 
them in the article of judgment and cenſure. 
But this F ſuppoſe he thought he had a right to 
do, as being more ſpiritual than his opponents. 
And IJ have ſufficient reaſon to conclude, that 
the caſe is ſtill the ſame, with ſome of his 
admirers. 
And if men are cenſorious, proud, vain, and 
ſelfiſn, with what propriety, or juſtice, can they 
look for this new creation in themſelves? and 
wherein doth it conſiſt? If its a truth, that they 
love God, it is an inviſible one. But it is a 
truth viſible enough that they love the preſent 
world; and yet the apoſtle ſaith, IF rhe uy 
the world is in any man, the love of the Father is 
not in him, They may tell us that they love 
their brethren, bur it is a matter that we are no 
further ſure of, then as we take their bare 
word for it; but this, we are very ſure of, that 
they love themſelves; that being notorious 
enough. And yet to be lovers of their own 
ſelves, is ranked by the apoſtle among the re- 
probate characters. Fay 
In fact, where men differ nothing from 
others; (except in partiallity to themſelves) opi- 
nion, ſentiment, or theory, is not ſufficient to 
| prove 
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prove them ſpiritual men, or that the new crea- 
tion is within them. Hee: 

Pray, is not this enthuſiaſtic conceit, this 
vain-glorious imagination, 'or the good princi- 
ple in man; the beaſt, that was, and is not? 
that it is full of the names of blaſphemy, I 
think is plain enough : for, it arrogates the per- 
ſonal characters, names, works, ſufferings, 
death, reſurrection, aſcenſion and glory; of our 
only Lord and God, Jeſus Chriſt; uſurps his 
crowh, and throne; and exalts itſelf againſt 
all that is called God, and that is to be wor- 
- ſhipped. | * 3 

This is the beaſt that all the world worſhip- 
peth, and goeth after. Pagans, Mahometans, 
5 Chriſtians of all denominations, and of 
every ſect, worſhip this beaſt; going after him per- 
petually, in their admiration, delires, and eſteem. 
This beaſt, bears different names, according 
to the different languages of men: The Hea- 
then call him virtue. The Jews, and Mahome- 
tans, call him obedience : only the one reſpect 
Moſes, (as their prophet and , _ and the 
other, Mabomet. Amongſt Chriſtians, this beaſt 
bears divers names, according to their various 
diviſions ; and every diſtinct name, by which it 
is called, may be-conſidered as the ſhibboleth of 
the ſect, making uſe of it. By ſome he is called 
Sface, and rhe ration of man, very cordially im- 
puted to him; to the diſhonour of the Son of God. 

By others, he is called inward holineſs, ſanc- 
tification, imparted righteouſneſs, inherent 
righteouſneſs, Sc. Whilſt others, call him the 
inward light, the Spirit, Sc: and make him 
infallible in reproof, inſtruction, and doctrine. 
; D 4 | And 
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And again, there are others, as Coppin, Gc. 
who call him Chriſt, the elect, the believer, 
yea, God himſelf. . * 

Now I ſay, that the different names, and epi- 
thets, made uſe of amongſt all theſe ; (notwith- 
ſtanding their various attachment to men and 
things) makes no difference at all, with reſpect 
to their object of admiration, and worſhip, or 
to their hope of ſalvation : for the terms, vir- 
tue, obedience, grace, holineſs, light, or 
Chriſt as ſuppoſed to be naturally in man, are 
all congenial : and characteriſtics of the beaſt 
that was, and is not: And this beaſt is al- 
ways manifeſt, from its being oppoſed to the 
wy of Jeſus Chriſt our Lord: and to that 
ree, and gracious falvation which he has 
wrought out for mankind, without works of 
righteouſneſs ; as done by them. 3 
As to the origin ofj this fie good in man, 
its admirers are not perfectly agreed about it: 
there are ſome, ſuch as Coppin, &©c. who con- 
ſider it as the ſeed of God, ſown in man at his 
firſt creation ; which was not totally loſt, or ex- 
tinguiſhed by the fall; but buried only, as it 
were, under a heap of rubbiſh : from whence, 
not being — dead, it ſends forth, ſome weak 
breathings by way of conviction, repentance, 
deſire, &c. until it hear the voice of God, and 
come forth out of its grave, But others reject 
this, as unſcriptural, unwarrantable, and enthu- 
ſiaſtic; and tell us, that this good is only to 
be attained by ſtudy, by induſtry, by obſerving 
and copying good examples, Sc. Others, tell us, 
that it proceeds from impreſſions which the 
belief of particular doctrines makes upon ow 
mind. 
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mind. And others, that it is the free gift of 
God to them, without any conſideration what- 
ever. Thoſe divers opinions, cauſe diſputes, 
and bickerings, even amongſt ſuch. who are 
otherwiſe perfectly agreed in patronizing the 
ſame matter, * | 
But in the general, it is enough; to be or- 
thodox in this particular. To profeſs it, to 
make pretenſions (at leaſt) of being poſſeſſed of 
it, to converſe much of it, to declaim in its 
favour, to paint out its beauties, Sc. this, 
in general, I ſay, is thought ſufficient to deno- 
minate a man virtuous and good. But if he 
add to this, an appearance of care and diligence, 
in cultivating it; hy practiſing ſome auſterities, 
relative to meats, drinks, reſt, ſleep, and things 
of that nature; if his apparel, geſture, ſpeech, 
and manner, bear any, even the leaſt cor- 
reſpondence with his pretenſion, it is then 
enough indeed; it makes no difference, whe- 
ther he believes in God, and in Chriſt, or not: 
and though he may have many luſts, and vi- 
ces predominant in him; ſuch as pride, incon- 
tinence, covetouſneſs, deceitfulneſs, cruelty, 
ſuperſtition, Fc. yet theſe, if known, are in the 
eſtimation of mankind; abundantly over- bal- 
lanced by the ſuppoſed good which is in them: 
though the latter, in reality, can only be in ap- 
pearance, whereas the former is manifeſt. 
Upon this principle it is, that numbers a- 
mong the Chriſtians, both antient and modern, 
have thought it right to compliment the Hea- 
then, ſuch as Socrates, Cicero, Seneca, and o- 
thers, with the favour and ſalvation of their 
God: and that not begauſe they were human 
creatures, 
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kreatures, or the offspring of Adam; but be- 
dauſe they were great men! good men! wiſe 
men! they ſaid a great many wiſe and good 
things. Their admirers among the Chriſtians, 
in order to make them ſpeak ſome knowledge of 
the true God, and of Chri/?; ſtretch their fay- 
ings upon the tenter-hooks of their enthuſia- 
ſtic fancy, in ſich ſort, that they break their 
connection, and render their fine things quite 
unmeaning. 5 
Thus the relator of Anſon's voyage, t. 
tells us, how that a jeſuit, (in favour of Mr: 
Anſon) explained that article of the Romiſh 
church, which denies the ſalvation of he- 
retics; in a lax and hypothetical ſenſe: Where- 
fore? why truly, on the account of ſome ſup- 
poſed goodneſs in him: he did not raviſh their 
women; nor kill and eat their men; that fell 
into his power: though it was not their per- 
ſons, but their gold, that he was in ſearch of: 
In the taking of which from them; neither his 
modeſty, as a philoſopher, nor his ſelf-denial,; 
as a chriſtian, was ſo very conſpicuous, as to en- 
courage them to canonize him. But conſtitu- 
tion, or accident, (befriending him in ſome o- 
ther particulars) gained him the reputation of a 
faint (in thoſe parts) it ſeems; 
But 
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II is ſaid of the grand vizior Cuprog/i, that when dying ; 
ſome of the laſt words that he ſpake, fixing his eyes upon 
the Alcoran, were theſe: „Prophet, I ſhall ſoon ſee whe- 
« ther thy words are true; but be they true or falſe, I am 
11 ſate of being happy, if virtue be the beſt of all reli- 
« gions He was I. a perſon of much ſagacity; 
rourageous, and faithful to his maſter ; But if this is virtue, 

it 
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But a perfect, uniform practice, is not at all 
neceſſary to the formation of this character; to 
be a zealous theoriſt is fufficient : with ſome 
ſpecious appearances of virtue; however irre- 
gular, or tarniſhed with pride, ſelf-ſeeking, c. 
Thus a perſon of this character, ſhall be judged 
to have a ſure title to happineſs : whether he be- 
lieve in God, in Chriſt, in Moſes, or in Mabo- 
met; or indeed if he believe in neither. Diame- 
trically oppoſite to truth, as reſting upon rea- 
ſon and experience: and in the moſt glaring 
contradiction to divine revelation : it is aſſerted 
upon this principle, that every truly ha 
Nas. is wholly the ſon of n abs, 
without being under the leaſt obligation to the 
grace, mercy, and love of his God and Re- 
deemer. D 
Mankind in the general, make this their 
fundamental, whilſt matters of faith, are con- 
ſidered, rather as a ſcience to be ſtudied : or as 
ſomewhat calculated for men to employ their 
wits about. Thus, whatever they profeſs to 
believe; in every time of danger, their corpſe 
of reſerve is their own d g 
: | I call 
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it is not impoſſible to find a virtuous dog. This man, ſo 
virtuous in his own eyes, was, to all appearance, a ſtran- 

r to humanity, to the univerſal love of mankind, and 
to that ſelf-denial, c. which conſtitute true virtue. He 
was proud, cunning, and cruel; but aſſiduous in his office: 
and an inſtrament perfectly qualified to raiſe the pride and 
pomp of a tyrant, in the deſtruction of thouſands of his 
fellow-creatures, And yet this is the perſon, who, in the 
article of death (when he can do no more miſchief) fings 
a requiem to his ſoul, becauſe virtue is the beſt of all re- 
ligions, ne: 
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I call this the beaſt, becauſe I think, it an- 
fwers to the character of that beaſt ſpoken of 
in the book of the Revelations, whom all the 
world goeth after: the character is there drawn 
up very brief; i. e.. WHICH WAS, AND 
IS NOT. By which, I ſuppoſe, we may un- 
derſtand ; that there was once, before the fall 
of Adam, ſome truth, in what man now vainly, 
and falſly pretends to. Therefore, that which 
was, 1s not : it hath now, none other exiſtence 
in man, than what it has in pride and igno- 
tance. | | 
Upon this beaſt, rides the great whore, or 
the falſe church, compoſed as I have ſhewn, 
of all nations, kindreds and tongues ; and of 
all profeſſions, peg | 

And yet, notwithſtanding there -is ſuch an 
admiring multitude, ſuch a cloud of witneſſes 
daily chaunting forth the praiſes of this beaſt : 
The moſt curious ſearcher, can never find out, 
by reaſon and ſcripture, (nor by reaſon alone, 
_ conſiſtent with its ideas of the divine perfec- 
tions) this boaſted good, this divine ſtamina in 
man : nor can the moſt intelligible ſpeaker de- 
ſcribe it, as exiſting in the creature, in any de- 
gree of conſiſtency, with what is notorious, de- 
monſtrable and certain in him, 

' Nay, God himſelf, (whoſe eyes are as flames 
of fire, and whoſe eyelids try the heart of the 
children of men) - cannot find out this 
in man: he ſays, that he looked down from bea- 
ven upon the children of men, to ſee if there were 
any that did underſtand, that did ſeek God: every 
one of them is gone back ;, they are altogether become 
filthy; there is none that doth good, #10 not _ 


611 | 
Pſ. liüi. 2, 3. and xiv. 2, 3, God, upon ex- 
amining the human heart, tells us, that every 
imagination of the thoughts of man's heart, is evil 
and that continually ; and that the heart, is deſpe- 
rately wicked and deceitful above all things, 
And again, that the good man is periſhed out 
of the earth; there is none upright amongſt 
men: the beſt of them is as a briar; and the 
moſt upright, is ſharper than a thorn hedge. 
Our Saviour and his apoſtles, teſtify that this 
good is not in man. Our bleſſed Lord, though 
holy, harmleſs, undefiled, would not ſuffer 
them to give him the epithet of good, whilſt 
they ſaw him only as man, ſaying, Why calleſt 
thou me good? there is none good but oye, even 
God. And the apoſtles faith, if any man 
hath whereof he may glory in the fleſh, I more, 
Yet he counts it all but loſs, for the excellency 
of the knowledge of Chriſt Feſus his Lord; yea, 
but dung, that he might win Chriſt, and 
be found in him. How vain and frivolous 
then, are all the pretenſions of men, to this new 
creation, ſalvation, or holineſs as wrought in 
them. 
Again, Mr. Coppin ſays, with a great de- 
ee of boldneſs, and certainty ; that all man- 
Find ſhall be ſaved, No. 1. ch. 6. Hence, I 
can account for the attachments of particular 
people, to his writings : for had he been a pro- 
teſſed Infidel, with reſpect to faith in Chri/t, 
this very opinion, of univerſal ſalvation, would 
ſufficiently recommend him to thoſe who have 
nothing beſides to comfort their minds with ; 
which, it is to be feared, is the caſe with tov 
many of ſuch who make a point of it. 
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But in this, the author is ſtrangely incon- 
ſiſtent: for his hypotheſis is, that ſalvation, 
the new creation, &c. is wrought in the crea- 
ture; and that every man is to look for it in 
himſelf. But it remains to be proved, that 
this new creation, this ſalvation, is wrought in 
every man: And yet, except it be thus 
wrought within them, they cannot be , ſaved, 
according to him: But the apoſtle ſays, All 
men have not faith. And as the terms faith, 
Chriſt, ſalvation, &c. are ſynonimous with Mr. 
Coppin, either he, or the apoſtle, are in the 
wrong, if he ſay, that this * ae is in every 
man: For my own part, I ſhall, for | ſome 
weighty reaſons, always give the preference to 
the apoſtle. 2 | 

Had he aſſerted the ſalvation of all mankind, 
upon the principle of Chriſt ; through what he 
has done, and ſuffered for them in his own 
perſon; it would at leaſt have had a more 
plauſible; and conſiſtent appearance : but to aſ- 
ſert it upon the following principles, which 
are his: Let all thoſe who deſire to be made 
« partakers of this new creation, look for it 
« within them, for there God will work it.” 
And again, Not to look for the riſing of a 
« fleſhly body, but a ſpiritual body within, 
&« for the truth of all things is within,” I ſay, 
to aſſert univerſal ſalvation upon thoſe princi- 
ples, ſo very repugnant to the ſcriptures, and 
to common ſenſe, was a moſt unadviſed con- 
ceit. If every man is to judge of his future 
and eternal ſtate, by thoſe inward and divine 
appearances z and not according to the love of 
God, manifeſt through the ſufferings, _ 

an 
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and confuſion muſt ne 


I 63 
and reſurtection of the Lord Jeſus: there are 
but few, nay there are none, who will have 2 
Juſt and clear title to it. lde 
But alas, we are only ypon the ſurface as 
yet, we have not ſounded the depths of this 
author.—In the firſt chapter of this book, in- 


pitled, The advancement of all things in Chriſt ; 


he tells us, that he had obſerved amongſt pra- 
feſſors, people of oppoſite ſentiments; the one 
part holding, that all mankind ſhould be ſaved; 
and the other aſſerting, that a part only ſhould 
be ſaved: Upon which Mr. Coppin ſays, 
«© There is a miſtake in both theſe parties, nei- 
* ther of them underſtanding the mind of God, 
** nor the myſtery of his will, as laid down in 
« 2 dead letter. A moſt ſurprizing decla- 

| ration 
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It is a very pernicious error, to call the ſcripture a 


dead letter: for our Saviour faith, The word: that I ſpeak 
unto you, they are ſpirit and they are life. By which words, 
he means, thoſe which the evangeliſts, penn'd from his 
mouth: As alſo thoſe which he, in the Spirit of truth, 
ut into the mouths of his apaſtles. Again, to conſider the 
criptures as a dead letter, is to deny them as a rule for 
the trial of ſpirits: which is to give all private ſpirits ag 
opportunity to aſſert theig, being of God: however incon- 
ſiſtent and contrary to other. Again, If the writings 
of the apoſtles be a dead letter: then, every man ſuppo- 
ſing himſelf to be led by the Spirit, is at liberty, not only 


to put what conſtruction he pleaſes upon their doctrines; 
but alſo to correct tl. n. 1 contradict them, where they do 


not ſuit him. Heace, u. be eaſily diſcerned, what diſorder 
| rily follow the propoſition that the 
ſcriptures are a dead letter. It is not of the ſcriptures, that 
the apoſtle ſpeaks where he ſays the Fetter killeth, Nor is 
jt of that ſpirit, by which any man profeſſes to be led, and 
inſtructed, in a manner independent of the ſcriptures : that 
he ſpeaks, where he ſays /he Spirit giveth life. It is the meer 
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ration indeed! neither the whole of mankind, 
nor a part of them are to be ſaved! I ſhould 
have thought, that the moſt ſimple, and un- 
biaſſed mind upon earth, would have readily 
concluded, that the one or the other was in the 
right: that where there was a ſalvation of man- 
kind, either the whole, or a part of them 
would be ſaved, though they might not deter- 

mine 
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coinage of an antichriſtian brain to call the ſcriptures a dead 
letter: and as foreign from the deſign of the apoſtle, as light 
is from darkneſs, apoſtle, by the letter underſtands the 
law of commandments contained in ordinances ; which, by 
reaſon of their darkneſs and contrariety unto us, are a dead 
and killing letter. And by the Spirit, he intends the Lord 
Jeſus, the ſubſtance, and fulneſs of all grace, ſignified by the 
ordinances ; who —_— aboliſhed them in himſelf, as being 
the end of the law, is called the Spirit which giveth life. The 
law confiſts of precepts, requiſites and threatnings: and the 
depravity of human nature, being ſuch;' that mankind are 
utterly incapable of fulfilling the procept, of producing the 
requiſite, or of enduring the puni t, are, in point 
of conſolation, ance, and hope from themſelves con- 
demned and ſlain by the law: therefore it is called, a killing 
letter. The life-giving Spirit, is the goſpel, or that inſinite 
love, and dif] ion of grace: where the commandment is 
fulfilled in Chriſt: where all requifites, as repentance, faith, 
love, &c. are produced in him, and che puniſhmem as perfectly 
adequate to our offences ſuſtained by him. This, is Spirit, as 
being the alone work of the Spirit, wrought in Chriſt; and 
perfectly free from the ſpot of human righteouſneſs. This be- 
ing the quickening Spirit, it is {Ad to give life, becauſe it 

ives the perfect ſalvation of Jeſus, freely unto ſuch who are 

ead by the law. And thus it is, that the letter killeth, but 
the Spirit giveth life. With what propriety then, can any 
man call the written word of God wherein thoſe things are 
contained, a dead letter? or wherefore muſt the perſon who 


believes, what he reads in the ſcriptures, be accounted of as 
a miftaken man ? | 
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mine which, but rather have waited for the day 


of deciſion, - 
But as the knowle 


„ and enjoyments, 
which are yet 2 drag ſuch 
as me; were preſent to this author, (if you 
will believe him) and are ſo now to his diſ- 
ciples—he immediately determines the matter, 
by affirming, that neither a part, nor the whole, 
of mankind ſhall be ſaved. He declares that 
the perſons of mankind are neither ſaved nor 
damned, that they are neither hated, nor 
loved of God: but, that it is the good and 
evil which is in them, that God loves, and 
hates, which he ſaves and damns. | 

God, ſaith he, hates no man's perſon, 
but the evil in the perſon : neither doth he 
love any man's perſon, any further than as 
they ſhew forth ſomething of himſelf; as 
©. they were created by him: and in this ſenſe 
6 he loves all creatures,” TI look upon this 
firſt chapter of his Advancement of all things in 
Chriſt, to be'a-compleat compendium of his 
whole ſyſtem. All the fruit of his labours, 
the produce of his wiſdom and knowledge, 
ſtands here delineated, and may without prejudice, 
or critical narrowneſs, be ſummed up, and per- 
f:&ly comprehended in the following propoſition. 
God at firſt, put forth mankind, and all 
creatures, as an outward image, or form of 
himſelf, and ſowed the ſeed of eternity, or 
planted Chriſt the good principle in them: but 
evil taking place in time, they had two oppo- 
ſite qualities, or principles in them: and theſe 
two principles, conſtitute the different charac- 
ters, which are n to the perſons of men, 

as 
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as believer, and unbeliever, e. they alſo 
conſtitute the characters of Chriſt, and Belial, 
Er. After the will of God is accompliſhed 

them, man dies: and in the article of 
death, Cbriſt, or the good principle, or quali- 
ty, returns to God, and is abſorpt in him, 
whilſt the evil principle is deſtroyed in his 
wrath. As for the perſon of man, that being 
only erected as a ſtage, for thoſe principles to 
combat each other upon for a ſeaſon, (for 
whoſe diverſion, I cannot pretend to ſay) it is 
thrown down in death, and being there anni- 
hilated, it periſhes eternally as a beaſt, 

This is a perfect anatomy of his body of di- 
vinity, not ſomething meerly deducible from 
his writings; but what he im ſundry parts of 
his works, has poſitively affirmed for truth: 
This he hath cloathed with conſequent prepo- 
ſitions, ſuch as denying the perſonality of 

Chriſt, the reſurre&ion of the body, and the 
ſalvation of man's perſon. 

He faith, that the perſon of man, is no 
more than a beaſt, and hath no pre- eminence 
above a beaſt. From hence it follows, that 
there is nothing loſt, nor ſaved, but the 
and evil qualities in man. As theſe qualities 
are no part of man, but are, by him, diſtin- 
guiſhed from the perſons of men, it follows, 
that the perſons of men are not at all interefted in 
the fate of either: Nay, he ſays, that the per- 
ſons of men, hath only the portion of a beaft, 
to die and be no more. | 

As we muſt neceſſarily loſe all intelligence, 
and conſciouſneſs of exiſtence, in the loſs of 
our perſons, it remains to be aſked, for what 
— | 2 purpoſe 
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' purpoſe were we created? wherefore was man 
diſtinguiſhed from the brute, by being poſſeſſed 
of the powers of EN reaſoning, reflecting, 
hoping, fearing, &c. ? Wherefore the deſire of 
. Immortality, and the perfect averſion to anni- 
. hilatiop, which we feel within us? To what 
urpaſe did Coppin himſelf write; and what was 
$ hope under the perſecutions, which he re- 
ports to have met with in the warld? | - 
Is this, the ſalvation that he hath promiſed to 
all mankind? Truly they are not much obliged 
to him: I believe, that the generality of thoſe 
Who think, will not thank him for the tidings 
he brings to their ears, nor once bid him God 
ſpeed. But ſuch inconſiſtent, and horrible 
. whims, are ever the conſequence of men's for- 
ſaking their own mercies, to follow lying 
Vanities, f 
« And yet there are thoſe, whoſe attachment, 
to the opinion of univerſal ſalvation, is ſuch, 
that rather than part with it, they will be con- 
tent, that ſome very minute part of them only, 
ſhall be ſaved: Or, with Geppin, that only 
ſome prinejple of good, in them, ſhall be ſav- 
ed, whilf their s ſhall periſh everlaſting- 
ly: Yea, they would rather. that the whole 
race of Adam, ſhould. be annihilated, than that 
all ſhould not be ſaved. '- 
The cauſe of which, is .cafily diſcovered :. 
They are a people, whole conſcience reproaches 
their conduct, and will not ſuffer them to have 
any hope from themſelves. They are alſo: deſ- 
titute of that faith in Cbriſt, which as the evidence 
of things unſeen, and the ſubſtance of things 
haped for; gives r . 
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the ſalvation of Jeſus, —Thus, that they might 
not be left as perſons without hope; neceſlity 
compels them to have recourſe to the opinion of 
© univerſal ſalvation. | | 
I do not mean that this is the caſe with all, 
who are of this opinion: there may be ſome, 
who though well perſuaded of their own perſo- 
nal intereſt, in the ſalvation of Cbriſt; are yet 
touched with ſympathy, and compaſſion for 
their fellow-creatures: and ſeeing nothing in 
_ themſelves better than others, perceive no rea- 
ſon why others ſhould not be benefited -4 
Cbriſ as well as themſelves. They may alſo 
| reaſon from the riches of divine love, from 
the all-ſufficiency of redemption by the blood 
of Jeſus, &c. But after all, this opinion is not 
eſſential to their happineſs; they do not make a 
point of it; nor would they in the leaſt reſpect, 
facrifice the glory and honour of our Saviour to 
it: They may deſire, hope, and think, but 
they are not poſitive, It would be unchari- 
table, and cruel, to cenſure ſuch as thoſe, 
whoſe hearts ſeem to be right with the Lord. 
It is therefore rather to the ſerious conſidera- 
tion of the former, than to the latter, that I 
would recommend the following objections to 
their darling opinion: as they conſiſt with the 
3 and with reaſon. 1 
I will begin with a queſtion once propoſed to 
our Saviour upon this head: Lord, are there few, 
that be ſaved ?. Luke xiii. 24. It is certain that the 
- perſon who aſked the queſtion, had drawn ſuch 
concluſions from the doctrines, which he had 
heard Chrift preach. Remark the Lord's anſwer : 
Strive to enter in at the ſtrait gate: for ne 1 
. ay 
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ſay unto you, will. ſeek 10 enter in, and ſhall 30 
be able. Doth not our Saviour ſeem to approve 
of this perſon's ideas, and to confirm them rather, 
by his anſwer? or what are we to'under- 
ſtand by the ſtrait gate; through which but few 
comparatively enter k erty 


Again, But if our goſpel be hid, it is hid to 
them that are lot, 2 Cor. iv. 3. That all men 
do not believe the goſpel, or that it is hidden 
from ſome; is ſo very notorious, that it re- 
2 no proof from me. It remains for us 
then, only to enquire into the meaning of the 
term loft, as it is applied in the text. Firſt, it 
cannot intend our being loſt in Adam, fot that 
would be to make the apoſtle ſay, if our goſpel 
be hid, it is hid to them who are loſt in Adam : 
But all mankind are loſt in Adam; and yet the 
goſpel is not hidden from all mankind : as ap- 
pears from the diſtinction made in the text, 
Doth not the term /oft, in the text, relate to the 
preſent and future miſery of ſuch, who believe 
not the glorious goſpel of the ſon of God? if 
not, what does it then relate to? 
Again, our Saviour faith, F ye believe not 
. that 1 am, ye ſhall die in your fins. And again, 
Whither I go, ye cannot come, John viii. 24, 21. 
As it is needleſs for me to attempt proving, 
that all mankind do not believe in Jeu: we 
have only to conſider the meaning of thoſe words : 
Ye ſhall die in your fins, Whither I go, ye cannct 
come. What does a perſon's being in his fins 
intend? does it not imply a guilty conſcience, 
unwaſhed, impure, and miſerable: a conſcience 
not believing, not apprehending the great ſal - 
vation: and therefore as unhappy through ig- 
gorance, and unbelief, as if the Saviour had 
| Pos E, 3 3 
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not died, and riſen again? Is not living and dy- 
ing in this ſtate; what is meant by dying in 
their ſins? and if they die in their fins, where- 
fore ſhould it be ſuppoſed, that their ſtate is 


changed in the article of death? Is not this 


aſcribing the glory, and honour of our Saviour, 
to dea which is an enemy? If a man was 
to die a thouſod times, he will not be the hap- 
ier for that, True happineſs conſiſts in be- 
pre the glory of God, in the face of Je- 
2 Chriſt, It is not by death, that we believe 
poſpel, but by faith, which is the gift of God, 

— whi It is not death, 


h cometh by hearing. 
that purifies the heart, and * the con- 
N from dead works: but the blood of our 
Faſus Chriſt, It is not by death, that we 
are wx chnge, but it is by beholding the glory of 
the ſon | 
Thus death, cannot in any ſenſe, be ſaid to 
be our Saviour. If death infallibly cured all ils, 
and rendered every ſoul that paſſed 
through it; it would be adviſeable for all the 
miſerable to fly to it with ſpeed: as they would 
find in death 4 ſure r from all diſtreſs*. 


How 


— ah * * 
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9 To be, ant: that is the qubſtion); 
hether tis nobler in the mind to ſuffer 


he ſings and arrows of 8 fortune, 
Or to take arms gain a ſea of troubles, 


And by oppoſing ao . 'To die, to 


To _.—_ hn oh „there he by 
For 4 fleep of death what a come, 
e | 


there's the ref] x 
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How ſhall we underſtand thoſe words: Yi. 
ther I go, ye cannot come? do it not ſuppoſe, that 
there are ſome, who at death, cannot enter into 
that glorious bliſs, where Jeſus is gone? If this, 
is not the meaning of the words, T would glad: 
ly know what the true meaning is. 
„Our Saviour ſaith, Marvel uot ot this 
for l your ig coming, in alich all that are (i 
the graves ſhall bear his voice, and ſhall come forth, 
| ther this have. done good, 'nnto the reſurrefion of 
Ae; and they that 7 evil, unto the-reſur- 
reftion of damnation, John v. 28, 29. Doth 
not this intend the future reſurrection of the 
body? As to what Coppin ſays upon theſe 
words, I pay no attention at all to it, becauſe 
it is 3 and irrational. If it is _ 
jected that the grave in ſcripture, ſignifies: 
I anſwer, it doth not intend it here, for two 
reaſons. '' Firſt it is in the plural number; i e. 
. graves, which it never is, where it intends: hell. 
| Secondly, we read here of good and bad; com- 
nen ern 


* 
8 


| For de would ber the nit and err of time, 
Tb r 222 the proud man's contumely, 
d love, the 


The law's 
| ied a of Mice, Cw tt 


That patient merit of the ynworthy uke, = 
When he himſelf mi „ de ques ey. 2 'Wi 
. = wal | 
n t under a weary ig b 
ae after death, | 
undiſcovered country, from whole bourn 
o traveller returns) the will, e 
And makes us rather r thoſe ills we have, a er 
Than fly to others that we know not of? ans 
E 4 SHAKESPEAR, 
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ed to hell: becauſe it is not ſuppoſed, that ſuch 
who have done good, are in hell: and therefore 
eannot come forth thence. — 

It will be objected poſſibly, that the term 
graves, is figurative; and implies that darkneſs, 
and ignorance, wherein we are dead and buried by 
nature: and from which, we are brought forth 
in the perſon, and ſalvation of Jeſus. I anſwer, 
ſometimes the term graves, as uſed in the ſcrip- 
_ tures, may be underſtood thus: as in the 37th 
of Ezekiel, c. But this doth not appear to be 

its meaning in the text before us, for two reaſons. 
Firſt, here are two diſtin characters, raiſed out 
of their-graves : they that have done good, and 
they who have done evil: which cannot be applied 
to that, which is raiſed in the perſon, and ſal- 
vation of 7e/us ; becauſe thoſe only were raiſed 
by him, who were dead in treſpaſſes and ſins. 
Secondly, It is ſpoken of as a future matter, he 
. bour is coming, &c. whereas our ſalvation in him, 
was not future, but preſent as well: And re- 
ſpecting the purpoſe, execution, and manifeſta- 
tion thereof; it may be ſaid, to be that which 
was, which zs, and which is to come. Thus 
ſpeaks our Lord, ver. 25. Verihy, verily T ſay unto 
you, the” bour is coming, and now is, 'when the 
dead ſhall bear the voice of the ſon of Cod: and 
they that hear ſball live. There is a, very ma- 
niteſt difference, between ſaying the hour is 
coming, and yow is: and that of ſaying only, 
the hdur is coming. The former intends the 
preſent, as well as the future; but the latter 
intends the future only; the former, by propoſing, 
that what now it, is yet coming, bears witneſs 
of 2 divine progreſſion; in quickning mankind 

Fitne | W- to 
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to the knowledge of the truth: But the latter, 
ſpeaking in the future tenſe only, relates whol- 
ly to the reſurrection of the body. 2 

If it ſhould be objected, upon Coppir's prin- 
ciples, that thoſe terms, they that have done 
good, and they that have done evil, do not re- 
late to the perſons of mankind: but to the 
principles of good and evil, which ate naturally 
in every man; and which are raiſed, the one to 
ſalvation, and the other to damnation 

I anſwer, it muſt” firſt be proved that the 
evil principle was dead, and buried jn man, be- 
fore it can, be ſaid to be raiſed: And here lies a 
great difficulty, becauſe there are ſp many wit- 
neſſes to prove, that the evil principle has been 
always alive in them, and therefore needed no 
reſurrection; when I would do good, evil is pre- 
ſent with me. Good and evil, being qualities 
only, or principles, as Coppin calls them; they 
bear no perſonal characters in the ſcripture: 
But the characters mentioned in the text, are 
perſonal ; and therefore cannot intend the qua- 
lities of good, and evil, Would it be ſenſe, to 
ſay of the principle of good, they ſhall ariſe to 
the reſurrection of life? or of the 2 of 
evil, they ſhall ariſe to the reſurrection of dam- 
nation? Good and evil, as qualities, or princi- 
ples in man, have none other mode of exiſ- 
tence, than by the actions, words, thoughts, 
inclinations, deſires, &c. of the perſon in 
whom they are: ſeperate them from{the perſons, 
and they loſe their mode of exiſtence, and be- 
come names without meaning. Good, and evil, 
as applied to man, have the perſons, faculties, 
and fruits of mankind, for their ſubſtantives F 
S8if-e 6 9 ö we. an 
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How extravagantly Glly, muſt it then be, to 
talk of raiſing, ſaving, or damning, the meet 
principles, or propetties of good, and evil: 
diſtinct, and ſeparate from the perſons of man-+ 
kind] To talk in that manner, is indeed fo to 
fight, as one that beateth the air. 

Laying aſide all partiality, and prejudice, 
doth it not appear that the text under conſidera» 
tion, hath this meaning? There is a day ap- 
— when the Almighty Jeu, by < 
ſame all- powerful word, which in the begin · 
e the things which are, out of no+ 
thing, into 7 ſhall call the dead to 
life again. That the * ſhall all ariſe, reſpecting 


or evil; or fhat ſtate of conſcience 
wherein they died, wi the ſame ſtate they were 
in, er the N 1 A an? 
| their 


— 


* — — 
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foul dies, or fleeps with the until the 2 
No: God forbid! a as a chriſtian J x aſſured from the 
tures, and as a man, I am perſuaded from reaſon; of 1 
contrary. But, where I fay, that the dead will ariſe, re- 


ſpecling the conſcience, in the ſame ſtate wherein they died: 


1 mean, that it is the blood of our Lord 7e/us Chrif (and 
not death) that is the foumain o for ſin, and for un- 
cleanneſs. To ſuppoſe that mankind ate ſaved in the article 
of death, whether. n 


not: is to make death a ; through which, who- 
ever paſſeth is made meet Er Ne Kl kingd God : or other- 


wiſe it fuppoferh, that alt iniquity, a oppoſition to N 


| properly epprehending him; appropriate his 
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their expectations will be accordi Same, as 
conſcious of ſalvation ; ariſe in fall, ben 
of a glorious immortality : whilſt others, 
onſeidub only of their fins, ariſe in woeful ex- 
— — of damnation! I ſay, doth not this 

appear to be the ſimple, genuine mo of 
the text? As to the characters, they that have 
done good, and they that have done evil; that 
ſpirit who gathers with Cbriſt, can can cally ac- 
jane for theſe : They who have done Sea up 
thoſe, who believing on the ſon of and 


nce, ; 


_— 


— — 
is s of the body ; ; * conſequently dies with | it: or « ole, it is 
to e that God, not only reverſes his decree; but alſo 
their ſakes, inverts the PTY of things; by making them 

appr without believing on his Son; by fee ing them with 
: which they have not eaten, or by warming them with 
ent which how "7 be t on: but the minors are 

fal e, as contrary to reaſon; and therefore the 
major is not true. Man ind are naturally miſerable, and if 
they do not all feel it, it is owing to ſuch things in life, as 
divert their thoaghts and attentions from it: as ambition, 
honour, „ riches, pleaſure, diverſions, (Fc. But in 


. death, al theſe are cut off from man; and he is left to miſe- 


le reflections, and feelings. This mult be the caſe * 
who die in their fins; 7. e. without the faith, and 2 
of their ſins being done away, by the blood 
Ignorance and unbelief is hell; and as ſuch it wil * felt. 
when there remains nothing to divert the attention from it. 
And as we know of no diſpenſation, for their delivery, be- 
tween death, and the reſtitution of all things; therefore was 
it, that 1 ſaid : They would riſe, reſpecting good, or evil, 
their ſtate of conſcience ; in the ſtate they were in, when 
laid down their body. If it ſhould be aſked, whether 
It is not poſſible, for ſuch who were once believers in 7eſu; 
to lie down in ſorrow ? and whether they will remain in that 


herein died? I anſwer, that, h 
fate of miſery they er * 
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obedience, and ſufferings: and thus by union 
with him, are conſcious of kis good doings; 
in which conſciouſneſs, they live, and die, and 
riſe again. They who have done evil are the 
contrary character; they believe not, they ap- 
propriate not; they are only conſcious of their 
own works, Cc. which being all evil, they are 
characterized accordingly. on ad 

I might quote many other paſſages of ſcrip- 
ture, as ohjections to the opinion of univerſal 
ſalvation; but as they are all of like nature 
with thoſe already mentioned, I ſhall mention 
no more of them here; but ſhall now, — 
; uch 


4 
* 
— 


the fears, terrors, and complaints of a dying perſon, 
may a very dark to the ſurvivors; may yet be cleared 
vp to the afflicted, hefore they have left the body: and 
* they ate incapable of giving ftanders-by, any account 
thereof, As in the mariner's compaſs, when the needle, 
which is touched by the loadſtone; is ſet upon the pivot, it 
naturally points towards the north; nor will it ſtand to an 
other point, without a force put upon it: So the real chri 
tian, is a perſon whoſe heart the Lord hath touched, and 
Chrift is the pole to which it points. If it is left to the bias 
which is given it by the divine contact, it will not bear to 
any other point: Therefore, whenever we find the heart thus 
touched, varying from its pole, we conclude; that it is held 
ſome malignant power, contrary to its ſpiritual bias ; 
oald this continue until death, which may be the caſe wit 
fome ; the power which reſtrained the heart, is then broken; 
and it gladly returns to Chri/? the center of all its joys. Thus, 
though the enemy may for a time, make the chriſtian heart 
vary from its pole; by working upon their bodily inſirmities: 
ſuch as nervous diforders, melancholy, lunacy, phrenſy, 
zdiotiſm, deliriums in fevers, &c. Yet death frees the ſoul 
from all theſe; and adminiſters an entrance for it into the 
Fulneſs of that bliſs, which, at any time it had taſted, in the 
knowledge of the fon of God. This, is the difference in 
death, between the chriſtian, and the infidel, © 
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fuch objections, as reaſon and common ſenfe 
ſuggeſts, to this opinion. Doth not the opinion 
of univerſal ſalvation, ſuppoſe ; that the irreli- 
gious, and unbelieving 1 of mankind ; hath 


reatly the advantage of others? The Pſalmiſt 
aith of the former, They are not in trouble as 
other men : neither are they plagued like other men. 
If all, who die, go immediately to glory; then 
the ſtate of that perſon, who paſſeth through 
life, without thought, without conviction, 
without fear, without temptation, without re- 
proach, without perſecution, Sc. which is the 
{tate of an unthinking infidel, of the man of 
pleaſure, the worſhipper of. the God of this 
world : I fay, the ſtate of ſuch a perſon, muſt 
be vaſtly preferable, to that of the religious 
man, i, e. of the true believer. The apoſtle 
faith of the latter, We were troubled on every 


ide: without fightings ;, within fears. They are 
_ troubled with the plague of a corrupt heart; 


(of which others are not convinced) they are 
troubled with the temptations of Satan; (where 
as in others, the ſtrong man armed keeping 
his palace, all his goods are in peace) they are 


\ troubled from without; hated, deſpiſed, and 


perſecuted in life. But, if unbelievers, and deſ- 
piſers, are equally advantaged with them in 
death; then inſtead of gaining by the faith of 
the ſon of God, we ſuffer loſs : which God 

forbid ! TS 
This argument, will be anſwered, with ſay- 
ing: That where troubles aboynd, as in the 
true chriſtian, conſolations much more abound ; 
and that the happineſs, which a believer feels, 
through the faith of the ſon of God, much 
| more 
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more than compenſates for all the afflictions, 
which he has ſuſtained more than other men; 
That there are unſpedkable conſolations in the 


knowledge of the ſon of God, I readily confeſs ; 
and, that there is ſomething in the religion of 
Feſus, fo deli I, and ſatisfactory to the 
mind, that ſuch who know it; cannot chuſe but 
think; and ſay, that if there was nothing far- 
ther than the grave, it is preferable to that 
this world can afford. But this is not always 
the caſe; let it be remembered here, that the 
religion of Feſus propoſes a future ſtate; and 
ſuch a ſtate is believed, by thoſe who make their 
confeſſion as above. Beſides, every chriſtian hath 
not equal conſolations: There are ſome, who 
are children of affliction all their days; ſubje& 
to bondage, and to the fear of death; and are 
yet dependant on Jeſus, under a particular diſ- 
penſation. Again, the generality of thoſe who 
talk much of their happineſs, are but proud 
boaſters ; they have taken up chriſtianity, as a 
ſyſtem ; they know nothing of themſelves, and, 
not having Cbriſt revealed in them, by the Spi- 
rit, there is no oppoſition from the enemy: 
they are not plagued as other men; but bei 
of chearful, joyous diſpoſitions, they chink 
themſelves perfectly aſſured, of matters which 
they know nothing at all of. Such as theſe 
cannot ſay with the apoſtle, F we had only hope 
in this life, we ſhould be of all men moſt miſerable. 
either the prophets, nor les, ever pro- 
ed, that the enjoyments which we have, of 
vine matters, over balances the diſtreſſes, 
hich every real chriſtian meets with in life ; 
t quite the reverſe. Hence it is, that we are 
f b directed 


W * 


enough, if we had no future expectations. 
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directed to that, far more exceeding and eternal 


of glory, which remains for us; in 


eight 
cn of which, our preſent afflictions in- 


are but light; but they would be heavy 


Again, if according, to the opinion of uni- 
verſal falvation ; all mankind went immediately 


no u 
no p 


I all are 


death, to glory: the ſcriptures are of 
they have been continued unto us, to 


purpoſe; and the preaching of the goſpel is 
vain. 


equally ſaved, unto what pur- 
do we read, and ftudy the ſcriptures ; be- 
ing our Saviour, to give us a true under- 


ſtanding of them? poſſibly it will be anſwered, 
they might as well be let alone; every man 
might ſpare himſelf the pains of reading and » 


ſtudying them ; fince when they come to die, 


they would be equally as well off as Paul, or 


Peter, or any other of the 


apoſtles who wrote 


them.—Is not this a true ſtate of the caſe, if 
the abodementioned opinion be true. Bur leaft 


any one, ſhould, through the ſtupor of this 


opinion, neglect the 


ſalvation; and find 


themſelves moſt miſerably deceived” when they 
come to die. Let us treat the matter ſeriouſly, 


being of ſome importance. 


. 


We muſt acknowledge, that, through 
ries of divine providence, the holy ſcriptures 
have been continued to us even to this day: 


And that, though t 


a ſe- 


have paſſed through the 


hands, not only of ſuch, who believe not the. 
true goſpel, but even through the hands of 
ſach who are enemies to chriſtianity in general; 
yet they have not been loſt, This is the Lord's 


doing, and its marvelous in our eyes 


Our 


Saviour 
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Saviour bids us ſearch them, for they teſtify of 
him. But to what purpoſe were they continu- 
ed unto us, and w did the Lord bid us 
ſtudy them; if they were not deſigned to be 
our guide, and directory, and to make us wiſe 
unto ſalvation ? But, if all, are ſaved at death, 
the ſcriptures are of no uſe; and our Saviour's 
advice to read them, to ſearch them, is alto- 
gether unimportant. E 
Again, if the opinion of every man's enter- 
ing into glory when they die, be true; would 
it not be truly politic, to imbibe the popular 
ſentiment, — it ſhould be with the denial 
of Chriſt ? By that means we ſhould avoid, the 
cenſure, calumny, reproach, hatred, and con- 
demnation of the . which otherwiſe falls 
upon us, for our ſentiments, and manners. 
From what ſuch who call themſelves chriſtians, 
have imbibed from heathen philoſophers; I 
may expect this objection. A chriſtian, with- 
out having any view to future matters, loves 
truth, — choice of it for its own ſake; 
when at the ſame time he knows he ſhould be 
altogether as happy after death, if he deſpiſed 
it, and poured the utmoſt contempt upon it. 
To this argument, there are two very i 
objections. The one from the nature of man, 
and the other from the nature of God. Firſt, 
I think the compliment a great deal to high, 
which is paid to human nature: in making it 
capable of loving virtue for its own ſake. (Ex- 
cepting that man who laid down his life for his 


enemies) I may challenge proof, that any one 
individual of Adam's race, in any one action of 
life, were perfectly detached from ſelf. Ty 


| E 
apoſtle tells us, that Moſes; when he ſorſoolc 
I. pats -» ſuffer affliction with the 
people of had reſpef? unto the recompence of 
the reward. There Wn one action of — 
lives, however difinterefted, and generous it 
may ſeem; but what we promiſe ſome adv: n- 
tage, ſome conſolation or 'pleaſure* to ourſelves 
by it. Hence I affirm, that the profeſſion; 
of loving truth, or virtue, meerly for its on 
ſake, is theory, only; altogether without 
practice. 5 V e 


"Again, hould i be granted, thar- mankind. 


may act from their love to truth; for its own 
ſake: as this would be obedience in the ſuper- 
lative degree; ſhall we not ſuppoſe that the 
divine Being, holy, righteous, and equitable as 
he is, would diſtinguiſh ſuch a ſpirit; and in 
ſome ſenſe manifeſt his approbation of it? But 
this is not done in life, according to the teſti- 
mony of experience, and of the ſcriptures : 
Since the ſame events happen to the one, as to 
the other; and if all are equally happy when 
they die, it is not done then: which would be 
to ſuppoſe that good, and evil, are alike to 
God. A propoſition, blaſphemous in itſelf, 
and highly diſhonourable to the divine Being. 

Again, if this opinion be true, wherefore did 
our Saviour ſend forth his diſciples, into all the 
world, to preach the goſpel to every creature? 
and wherzfore did the apoſtles, martyrs, and 
confeſſors of Feſus, ſuffer the moſt cruel tor- 
ments, and even death for his name lake? If 
all, were to be equally happy in death, the 
apoſtles certainly preached in vain : for man- 
kind had all been ſaved, had they een Jes 
F I 
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It had been more genuine mercy, not to have 
diſturbed the world, with the animoſities, and 
bloody -perſecutions, which took. place upon 
preaching the goſpel; nor to have diſtreſſed 
individuals, by interrupting their peace, and 


with convictions, - and manifold trou- 
bles. Wherefore did the apoſtles, under in- 
numerable hardſhips, labour inceſſantly, to 
bring ſouls to the knowledge of the truth, ſince 
if they had left them alone, they had been equally 


happy? Be Rs 

] if the latter be the caſe, the apoſtles, con- 
feſſors, and martyrs of Jeſus; were guilty of the 
moſt egregious folly, in ſubjecting themſelves to 
ſuch hardſhips as they did; in, giving their 


bodies to be ſtoned, to be beheaded, burned, 


crucified, Sc. for a teſtimony, the belief of 
which, gave them no advantage above any one 
of the human race: A teſtimony, which, if 
they had recanted, and denied, it could not have 

prevented their happineſs. af. 
Again, it makes: void, and totally deſtroys 
all divine retaliations*, With what — or 
, om 


2 . — 


* Te may not be unneceſſary to dilinguſh here, betyeen 
E and providence: according to the former, God hav- 
g concluded all under fin; the free gift is upon all men, 


unto juſtification of life. But even here, a: man cannot fill 


his belly with the eaſt wind: he cannot have any perſonal 


' happineſs, until believing in the ſon of God, he knows his 


perſonal intereſt in the great ſalvation, When this is ap- 
prehended, whether the perſon was a bloody „ A ra- 
pacious publican, an avowed enemy of of Chriſt; of 
mankind, &c. before; or not: it makes no difference, be- 
cauſe, it is ſeen here, that all manner of fin and blaſph 
is forgiven unto men. He who owes but fifty pence, is not 


Ec 
from what revelation, can we ſuppoſe,” that tlie 
mocking infidel, the bloody perſecutor, the barba- 
rous, the cruel,theavowed enemy of God, of Chriſt, 
and of mankind, ſhall when they die, though they 

al- 


die inthe fameſtate wherein they lived ; 

ly happy with Paul, Peter, Fohn, &c. ? I would aſk 
the chriſtian, can any man be happy by Jeſus 
Chriſt, without believing on him? And let me 
alſo afk the Infidel, * can any man be happy on 
the principles of human goodneſs, without be- 
ing poſſeſſed of that goodneſs ? Thou forgaveſt 


w 1 


wore frankly” forgiven, than bim wbo owed fire bundred 


nce, Paul ſpeaking of himſelf, was before a 


blaſphemer, and a perſecutor, and inſurious; but I obtained 


The mercy which he o 


merey becauſe I did it i tiy in unbelief, 1 Tim. i. 13. 
ned, exempted him from guilt, 
and condemnation; but not from the retaliations provi- 


dence: for he, who with a mereileſs and unrelenti eye had 


beheld the torments of his fellow-creatures; and even 


been an abettor, and afliſtant, in ſtoning the martyr Stephen : 


was ſtoned himſelf at Zyf#ra, and drawn out of the city for 
dead He who had purſued: the diſciples of Ze/as with the 

fury of the deſtroyer, even unto cities remote from Jeru/a- 
ſalem; was purſued, himſelf; by the Jewiſh nation, in the 


elders of the people, in Ananias the high-prieſt, and in Fer- 


z 


David 


tullus the orator, even unto Cęſarta: where they accuſed him 
before Felix, as a blaſphemer, Ac. a man worthy of death. 
He, who was uſed to make havock of the church, haling 
men, and women to priſon: was in proceſs of time, . 
the very ſame principles, caſt into priſon himſelf.” * When 

Enhed heinouf againſt the laws of ſociety ; in defiling 
the wife of à faithful ſervant ; and then, to cover his ſhame, 
murdering the innocent worthy hufband ; by the hand of the 


children of Ammon; even then the prophet pronounced his 
| iniquity fo iven : but gave him to e that the ſword 
' ſhould not depart from his houſe ; which probably occaſioned 
this ſaying ; waſt a God that forgaveſt them, though 


thou tookeſt vengeance of their inventions, PC, rem 9. Nor 
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them (ſaith the Pſalmiſt) but thou tookeſt ven- 
ce on their inventions. But we do not always 

Fe thoſe characters retaliated in this life; on 
contrary, they flouriſh as a green bay tree: but 
it is unreaſonable to 15 that when they 
die, they ſhall be equally happy with Noab, 

Daniel, and Job. 3 
Again, hath not this opinion a bad effect 
upon the minds of mankind ? doth it not make 
them looſe, frothy, and careleſs ? doth it not 
teach them to laugh at ſeriouſneſs, to deſpiſe, 
and make a jeſt of divine matters? 3 
from 


" _— 7 < 


was it long before Tamar the daughter of David, was de- 
flowered by her brother Amnon—and when this grief began 
a little to ſubſide ; behold Ammon is murdered by 44 
and the murderer becomes an exile. When time had in a 
meaſure eraſed the memory of this evil, and partly aſſwaged 


the grief of the king; lo 44b/alom was permitted to return. 


— 
- 
ol 


. 


Soon after he raiſed a rebellion againſt his father; chaſed 
him from his royal palace, and from his beloved capital; 
and then entring into his father's houſe, he ſpread a tent u 
on the top thereof, and lay with his wives before all Hal. 
Nor, did David's troubles ceaſe, when Ab/alon: was dead. 
From theſe, and many more inſtances which I might mention 
from the ſcriptures; we may obſerve that there is a diſlinc- 
tion to, be made between grace, and providence. The for- 
mer pardons all, as fin againſt God; but the latter, one 
time or other, retaliates reſpecting our behaviour towards 
our brethren, or fellow-creatures. And if faith in Chriſt, 
the knowledge of the forgiveneſs of fins, doth not exem 
from ſuch a retaliation ; as appears from David. 
Paul, fc. what muſt be the end of ſuch who believe not 
the goſpel, but are rather enemies to it all their days? We 
do not ſec that they always meet with retaliations in this life. | 
The pſalmiſt ſays, that they are not plagued as other men: 
but to ſuppoſe, that thoſe who live, die in ſuch a tate, 
ſhall enter into glory, without meeting any retaliation at all, 
is to impeach divine juſtice and equity,. and to make God a 


reſpecter of perſons ; which God forbid, that any man ſhould 


think, 


* 
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from hence, neglect the ſcriptures ; and pre- 
ferring their own opinions, deſpiſe the goſpel 
of our Lord Jeſus Chriſt ?' In brief, do they nat 
by means of this opinion, loſe what they had at- 
tained unto; and ſink into infidelity, or what is 
as bad, dwindle into an unthinking, ſtupid, 
careleſs ſtate : and all from the opinion of uni- 
verſal ſalvation ? Doth it not encourage the uſe 
of unlawful means, as ſuicide, Sc. to eſcape | 
preſent trouble; by entring into that bliſs, unto 
which it pretends to entitle all mankind? _. 
Again, it deſtroys the nature, properties, and 
uſe of faith : by deriving all hope, and certainty 
of future bliſs, from falſe reaſoning. Having 
firſt laid down this propoſition, All mankind 
ſhall be ſaved : what follows, but this conclu- 
ſion; if every man is ſaved, I ſhall be faved ? 
But the major is not proved; therefore the 
hope, and comfort, which is drawn from the 
minor, is precarious, and unſatisfactory. But 
faith is'of a divine original, it is not ſomething 
acquired; it is the gift of God: it conſiſts of 
light, perſuaſion, and power : its properties are 
to make manifeſt, to perſuade, and to evidence 
the truth of unſeen things; to repel oppoſi- 
tion; to lean, truſt, hope, and depend on ma- 
nifeſted truth; and to aſſure the mind of future 
bliſs, from the veracity of the divine record. 
As light, it manifeſts Jeſus Chriſt in the 
heart; according to the ſcripture report of him 
as our Redeemer and Saviour: it perſuades us 
of the truth, of what we diſcover, it repels 
our fears, and falſe e and 7 us 
joy and peace in believing. This is not of our- 
AE: F 3 ſelves, 
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ſelves, but of the free gift and operation of 
God our Saviour. | | | 

But to conclude, that we ſhall be ſaved, upon 
the ſuppoſition that all ſhall be ſaved ; hath no 
faith at all in it: but it is a low reaſoning, a 
reaſoning from very great uncertainties ; from an 
opinion that hath no foundation in revelation. 
Therefore I ſaid, it made void faith; which in- 
deed it does, and alſo the 2 of the goſ- 
pel; and the hearing of the word, by which 
faith comes; as I have already ſne wn. 

Theſe are a few of the many objections, oc- 
curring to my mind; againſt the opinion of uni- 
verſal ſalvation. And theſe, I ſubmit to the ſe- 
rious conſideration of thoſe, who are attached 
to that opinion. | 

I think I have now done with Coppin's works; 
except a few remarks, which I ſhall make upon 
the preface, to his book intitled, The advance- 
ment of all things in Chriſt, &c. 

Mr. Cayley, the author of this preface, in 
order to recommend the book, more effectually, 
tells us, that it was written above an hundred 
years ago. Pray what dependance hath truth 
upon antiquity, or wherein confiſts the neceſſa - 
ry connection? Is it neceſſary to our happt- 
neſs that we ſhould be antiquarians in divinity ; 
or was that book written in an AR A of time, 
when men were infallible ? Mr. Cayley pretends, 
that the deſign of his writing the preface, 
(was for the ſake of weak brethren) to remove 
their prejudices, &c. And here I cannot but ob- 
ſerve; that he muſt have a high opinion of 
himſelf, even beyond all rules of proportion; 
to ſuppoſe, that his very name would __—_— 
the 
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the » and remove the prejudices of 
the weak brethren : beſides which, we have nos 
thing but his bare word, for the glorious 
truth contained in this book. Mr. Cayley tells 
the reader, that, if he is a father in Chrift, the 
unction of God, in him, will witneſs to the 
truth, without any other argument. What a pro- 
digious thing, ſelf- importance is! We are fa- 
thers in Chrift, if we think as Mr. Cayley does; 
if we rejoice with him, to ſee ſo glorious a teſti- 
mony ; if the unction within us witneſs to the 
truth of it, without any other argument, 1 
would gladly know, whether the unction in Mr. 
'Cayley witneſſed to the truth of it, without his 
reading it; for, needing not his confeſſion, I 
am well perſuaded, that he did not attend to 
any argument, neither from reaſon, nor ſcripture, 
when he ſet about recommending it. 
Either Mr. Cayley peruſed this book before h 
3 it, or he did not: If he did read it, 
either underſtood it, or he did not under - 
ſtand it: If he did not underſtand it, with what 
face of honeſty could he recommend it? If he 
did underſtand it, and recommend it, he muſt 
be ſuppoſed to be of the ſame principles with 
thoſe which I have expoſed ; and 1 wy con- 
futed. But if he recommended it with ſo much 
warmth, without reading and conſidering it, 
which I almoſt ſuſpect, from his pretending, 
that fathers in Chriſt (of which he is no ſmall 
one in his own conceit) know the truth of 
books, without attending to argument. I ſay, 
if he did this, I cannot but conſider him as an 
enthuſiaſt, if not ſomething worſe, \ 
| rr But 
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But what if we cannot palate, cannot digeſt 
this precious morſel? Why then according to 
Mr. Cayley, we are babes, meer little-ones, who 
as yet feed on milk, and know not how to di- 
geſt ſtrong meat ; not having as yet, our ſpiri- 
tual ſenſes exerciſed, to diſcern between the 
myſtery. of good and evil. The apoſtle faith, 
Not a novice, leaſt being lifted up with: pride, be 
fall into the condemnation: of the devil, Was I 
called upon to give my opinion of the novice 
character, I would do it thus: A novice, is a 
- perſon of but ſmall experience in the knowledge 
of God, or of himſelf. Hence he arrogates 
characters, and authorities, diſallowed Y by 
God and man: he expects that you ſhould im- 
plicitly receive his ſayings, or what he recom- 

mends for truth : he would perſuade mankind, 
that he is poſſeſſed of an unerring unction: by 
which, without attending to argument, or ma- 
king any uſe thereof, he knows, writes, and 
= the truth infallibly. Hence it follows, 
that whoſo receives not his ſayings, are abſo- 
lutely babes, have no knowledge of ſpiritual 
things, Cc. I need not ſay that this is a being 
lifted up with pride; and with ſuch pride, as is 
very nearly related to the devil's pride; a ſpiri- 
tual pride, productive of oppoſition, to the 
perſon of the ſon of God. Mr. Cayley charges 
the babes, the little · ones, to beware of judging, 
or cenſuring what they underſtand not; which 
by the way, is to tell them that do not ap- 
prove of it, that the fault lies altogether in heir 
underſtanding, for that the book is faultleſs. 
As to his cautions, adyice, &c. I think. them 

ſofficiently impertinent, as applied to the read- 


ing 


ing of human compoſitions; for I know of no 
faith, or credit, which we owe them; an far- 


ther than they conſiſt with the word of oth; L 


and with the argument of reaſon: and where 


the latter. is not the caſe, we are at liberty to 


reject them as error, or nonſenſe, whoever the 
writer be. He charges us, to be ſo reaſonable, 


as to embrace what we can comprehend; and 


what is out of our reach, to leave it to God, 
and judge it not: perhaps what is dark to-day, 
is 


may be light to-morrow, What a p 


convinced of, comprehends, and believes to be | 


true, that he naturally embraces : advice upon 
this head, is therefore needleſs. As to our not 


judging what is out of our reach, but leaving 


it to God; I would obſerve, that what is out 
of the reach, of our experience, may not be 
out of the reach of our underſtanding :- there- 
fore we are at liberty to judge of the truth of a 
propoſition, from its rationality, conſiſtency, 
Sc. without having recourſe to our experience; 
i. e. to ſuch operations and effects, 

in our minds, as are perfectly . 
with ſuch a propoſition. Every reaſonable man, 
has a right to judge of the truth of what he 
reads, in the former ſenſe, though he may be a 
ſtranger to the latter. Therefore, though what 


Mr. Coppin and Mr. Cayley ſays, may be out of 
our reach; reſpecting the experience of it; it 


cannot be out of the reach of any reaſonable 
man; reſpecting its ratjonality, conſiſtency, and 
conſonancy with ſcripture according to theſe 


he hath a right to judge of it. ck 
As to his ſaying, what is dark to-day 
be light to-morrow 3 I ſee not how it rel 
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eruch and error, for they are always the ſame. 
n Obrift n not yea und way ; he is the fame 
yeſterday , to-day , and forever: but hut 


pinning 


w-morrowanlfo, Beware, faith he, of 
thy Yajth on why man's fleeve ; (4 poor un- 
Yaying !) Learn to ſee the Sun of 
yi (fatth he) with thine own eyes, 
and not throdgh another man's ſpectacles, 
which may deceive thee. A ſaying of the ſame 

natute With the — Bone intended as a cab. 
won to ad, againſt thinking; or ſeeing thi! 

in n different from Mr Cayley. 2 ml 
I would deſire thee, O reader! (faith he) tb 
take notice, that the ſpirit, which breathes in 
the following treatiſe; is nothing but glory to God 

vn high, and on tarth, Pract and good will towards 
men: which is the true mark of a goſpel- ſpirit. 
1 mult eoaſeſs, that T had once a better opi- 
nien of Mr, Cayleꝰs judgment. I could not 
Have thought, that he would with ſo much 
Fonhdent warthth, have recommended a book fo 
ery repugnant to the ſeriptures: and even to 
ſe. But there is one thing to be ſaid 
indeed on his behalf : that he does not attend to 
argument; or to what the book ſays, fo much, 
as he dots to the breathings of the ſpirit in it. 
But whether the book, or the ſpirit that 
breathes in it, Has deſerved the. chatacter given 
it dy Mr. Caylty, 1 have already ſhewn in the 
-courſe of my remarks upon it. If denying the 
*odyof Gr, the perſon of Cbriſ, the reſurrection, 
and aſcenſion of Chriſt, the ſalvation of Chriſt; 
the 3 vur bodies, the ſalvation of 4 
s: 1 fl lorif in the higheſt, 
perſons I fay, if theſe glorify God tn 0 


1911 


Se, then Mr. 
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witneſs ; otherwiſe, the con- 


trary is manifeſt, | But whether theſe doctrines, / 


and this ſpirit, breathes glory to God on high, 
peace upon earth, and good-will towards men; 
or not, judge all ye people. Here (faith he) 
is no encouragement to fin, but great encou- 
nt to ſinners, to behold the Lamb of God, 
o taketh away the fin of the world. In ſhort, 
in this book, (ſaith he) there is contained a 
feaſt of fat things, furniſhed with what is ſuitable 
both to men and babes, Is it poſſible, that 
Mr, Cayley ſhould be fo greatly c ; and 
that he ſhould have ſuch a prodigious reliſh 
for things which he did not and : Nay, 
let us rather in a judgment of charity ſu 

that he did perfectly underſtand it; and that 
when he read it, he not only found it to be 
ſavoury, but to be the moſt delicious food to his 
ſoul. Such a ſuppoſition, and none but ſuch, will 
excuſe that fervent zeal, with which he recom- 
mends it. Let us alſo imagine, that it is from 
hence, he declares, that there is no encourage - 
ment to ſin in it. .* wy 
What encouragement it may be to fin, in 
telling a man that his body not riſe again, 
that God neither hates, nor loves his perſon ; 
that his perſon is neither the object of ſalvation, 
nor damnation ; that every man hath in him, 
the principles of good and evil; and that the 
good principle ſhall be ſaved, and the evil one 
loſt ; I ſay, what encouragement theſe may be 
to ſing 1 ſhall leave to others to determine. 
But I am very well aſſured, that there is no en- 
couragement given to ſinners: to look 1 
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Lamb of God who taketh away the ſin of the 
world, as he inſinuates; becauſe firſt, in deny- 
ing the perſonality of the Lamb of God, and 
that ſalvation from ſin, which is by his ſacrifice 
upon the croſs ; he deftroys him, and ſets up in 
his ſtead, a creature of his own fancy; a meer 
calf, gilded with the ſuppoſition of 'a good 
inciple in man. Mr. c will call this the 
a b of God, if he pleaſes, but it is not the 
perſon whom John the Baptiſt, called the Lamb 
of God, that is certain: nor does looking to the 
Lamb of God, in Mr. Cayley's ſenſe, intend any 
thing more, than a man's looking to himſelf. 
* again, I am almoſt tempted to think, 
that he does not perfectly underſtand the ſyſtem 
which he has adopted; for according to Coppin, 
man is no more a ſinner than the beaſt that pe- 
riſnes. The perſon of man, is neither good nor 
evil; but only a theatre, a temporary conveni- 
- ence, — thoſe jarring —— thoſe op- 
poſite principles, and ers, make war u 
— * for a ſeaſon — perſon of man, — 
quite neutral, hath nothing to do in the 
air. | 
Oh reader (faith he) do not fall out at table, 
and turn this feaſt into a battle, by raſh judg- 
ings, and cenſurings, of what thou cannot yet 
underſtand p „ . 1 / 


. 1 ſincerely aſk my friend Cayley's pardon, if 

I appear as one, who falls out at table. It is 

- becauſe he hath invited me to a feaſt where 

there is nothing to — but ee I (Tuppoin 
. myſelf poſſibly, as a a judge as himſelf) 
- know — — — and —— — 
e a perſon of appetite, is no ſmall 

ers. [ 4 | 
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diſappointment. I am not quarelling, but Yi 

my reaſons only, why 1 DN * 1 . 
feaſt; which I take to be a point of good man- 
ners, Where I am with ſo much carneftnefs 
preficd ter vo ieh of he If nome 
| Poſſibly, the title page of the book, which 
Mr. Cayley prefaced, was not a' ſmall induce- 
ment to his doing it; where we are told that 
the book contains ſome ſparkles of that glory, and 
ſome beams of that light, which ſhines and dibelli in 
Richard Coppin. What an enthuſiaſtic, and an- 
tichriſtian puff, this is! O Paul! you were but 
a babe, when compared with theſe apoſtles. I 
do not remember to have read any ſuch lan- 
gua in your writings, as this: being ſome 
parkles, of that glory, and ſome beams of that 
light, that ſhines and dwells in me Paul. Nay, 
but you taught, and yet teaches, that all the 
ſparkles of glory, and beams of light, ſhines 

and dwells in Jeſus Chriſt: who is the ſun of 
| 22 the bright, and the morning- 

r. 5 

Thine, O great apoſtle, was the ſpirit of 
truth : Thou beęareſt not witneſs of thyſelf; 
though if any man had whereof he might glory 
in the fleſh, thou hadſt more: But thou glori- 
fiedſt Feſus, by receiving of the _ which 
were his, and ſhewing them unto us: It was thy 
buſineſs to eſpouſe mankind to one huſband, as 
a Chaſte virgin to Cbriſt. „ 

But not ſo Mr. Coppin, who talks of ſparkles 
of glory, and beams of light ſhining and 
dwelling in himſelf ; he bears witneſs of him- 
ſelf, and his witneſs is not true. 
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will act up to his own memento, at 
cloſe of his 3 r 
to think me otherwiſe, than 
fiend, and well-wither. 
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